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ABSTRACT

THE EARLY PROTESTANT MISSIONARIES’ PREACHING
IN THE KOREAN CHURCH 1884 -- 1934

by
Seung Joong Joo

March, 1991
121 pages

In spite of her relatively short one hundred year old
history, the growth of the Protestant Church of Korea
generally has been recognized as the most remarkable in Asia,
and indeed the world.

The question naturally arises, Why has the Korean Church
grown so rapidly? Various explanations have been proposed by
many both at home and abroad. Among them, I am convinced that
the early Protestant missionaries have contributed
significantly to the rapid growth of the Korean Church through
their preaching.

Therefore, a detailed study of these missionaries’ faith
and theology expounded in their preaching ministry needs to be
undertaken, first to understand church growth in Korea in
general; and second, to dramatize the importance of the
preaching ministry for continuing church growth.

To this end, the author examines the following: a brief
survey of the diverse reasons for the remarkable church growth
(chapter I), a survey of the historical setting which includes
the brief history of Protestant missions and the background of
the early Protestant missionaries (chapter II), and the
preaching content of the early Protestant missionaries
(chapter III). In the fourth chapter, the author analyzes some
signicant repercussions of the early Protestant missionaries’
preaching for the growth of the Protestant Church of Korea as
well as some limitations.

Finally, the author draws some implications for the
preaching ministry and the renewal of preaching in the Korean
Protestant Church.
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CHAPTER I

INTRODUCTION

A. Purpose of the Study

The history of the Protestant Church of Korea began in

the Fall of 1884, when the first resident Protestant

missionary, Horace N. Allen, a physician, came to Korea (Allen

D. Clark, 1971:88). Following his lead, many missionaries also

came and the seed of the Gospel began to be sown there by

them. As a result, today there are 10 million Christians among

the Korean people and almost four hundred Korean missionaries

are working world-wide.

In spite of her relatively short one hundred year old

history, the growth of the Korean Protestant Church has been

generally recognized as the most remarkable in Asia, and

indeed the world. Church growth in Korea can be described as

an "explosion” ( Wagner : 1 36 ) . The growth of the Protestant

church in general (ten percent per year) is, for example,

about five times greater than the growth of the Korean

population (2.2 percent per year) as a whole ( Rhee : 1 )

.

The question naturally arises, Why has the Korean Church

grown so rapidly? Various explanations have been proposed by

many both at home and abroad and it is worth briefly exploring

the diverse reasons for such remarkable growth.
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First, Korean Christians have contributed to their own

church growth (Samuel H. Moffett, 1981:39; Martha Huntley,

1984:121-122). They are eager to learn the Bible, are actively

involved in personal witness, and are generous. Above all,

their enthusiastic, extensive and belief in prayer has enabled

the power of God to flow over the Korean Church resulting in

explosive growth ( Wagner : 1 3 7 )

.

Second, it was strategically significant for the early

American missionaries to adopt the Nevius method^
,
which has

been geared toward church growth in Korea. This is one of the

major reasons for church growth in Korea with which few people

disagree

.

Third, as Samuel H. Moffett, son of pioneer missionaries

to Korea, sharply points out, in the providence of God,

secular and non-theological elements have often furthered the

progress of the Gospel (Moffett, 1973:11-12). The Hangul

language, an alphabet which is considered one of the simplest

and most perfect in the world, has been properly used for

Bible translation ( Suh Jung Woon, 1990:38). Moreover, the

literacy rate throughout the nation is 92 per cent. As a

result, "Modern translations of the Bible into Korean serve as

a vital tool for evangelism and the nurturing of the Body

today" ( Nelson : 1 73 )

.

Both the homogeneity and group-centered vertical social

structure of the Korean people have accelerated the effective
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communication of the Gospel through the family’s social

network. Several historical and contextual conditions such as

political, social, and economic cries have also prepared

Korean hearts for the gospel. Above all, because traditional

Korean religions such as Buddhism, Confucianism, animism and

shamanism have not properly met the spiritual needs of the

people, especially in the midst of national breakdown, the

Good News has easily penetrated into broken hearts.

Fourth, a number of revival movements in the Korean

Protestant Church, which are closely related to the sovereign

work of God, have directly influenced the growth of the whole

church. Moffett, for example, recognizes that one of the major

reasons for rapid church growth in Korea has been "the urgent

outpouring of the Holy Spirit in revival" (Moffett, 1973:11).

Finally, the numerical growth of the Korean Protestant

Church can be ascribed to the contributions made by the

foreign missionaries (mostly American), not only to

evangelization, but also to the whole Korean society

(Latourette, 1939 VI:426). Christian schools, colleges,

universities, seminaries and a host of different institutions

grew out of their conservative, evangelistic Protestant ethic

so that qualified and well-trained workers, clergy and

laypersons alike are provided for continuing church growth in

Korea

.

The author is convinced that missionaries have



-
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contributed significantly to the rapid growth of the early

Korean Church; therefore, a detailed study of the

missionaries’ faith and theology expounded in their preaching

needs to be undertaken: first, to understand church growth in

Korea in general; and second, to dramatize the importance of

the preaching ministry for continuing church growth.

The history of the Korean Church in its early years is

the history of conservative, evangelical Christianity (Harvie

M. Conn, 1966:26). That history must be credited to the faith

of the missionaries who brought it. As with any church, young

or old, convictions are molded by those who plant the seed

(Min Kyoung-Bae, 1975:50-51). The missionaries who led the

Korean Church in its early, formative years were men and women

of sound, conservative convictions who did not hesitate to

ground the church in those convictions (Conn: 26).

Therefore, the principal purpose of this study is to

examine the faith and theology of the missionaries through

their sermons which have become the root of faith and theology

in the Korean Church. Another is to discover the relationship

between the preaching ministry of the early missionaries and

the rapid growth of the early Korean Church. This may enable

the Protestant church to create more dynamic guidelines for

the Korean pulpit, both for today and tomorrow.

B. Design of the study
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In order to accomplish the purpose of this thesis the

following design will be used.

The second chapter of the study, which is the first

division in the body of this thesis, will be concerned with a

brief survey of the historical setting. General conditions at

the end of the 19th century in Korea will be presented in this

chapter. The history of the Korean Church will be mentioned in

order to understand how Christianity was introduced, with

emphasis on the establishment of Protestant missions. The

background of the early Protestant missionaries will be

surveyed

.

In chapter three, the preaching of the early Protestant

missionaries will be discussed, as well as its character and

particular viewpoint. The theology of the early Protestant

missionaries as expressed through their preaching also will be

surveyed in the light of their Christology, Pneumatology

,

Ecclesiology
, Soteriology, Eschatology and Biblicism.

Chapter four will be concerned with the relationship

between the early Protestant missionaries’ preaching and the

growth of the Korean Church. This chapter will present not

only some of the great lasting effects of the missionaries’

preaching for the growth of the Protestant Church of Korea but

also some limitations of their theology and preaching

ministry

.

Finally, in chapter five the results of this study will
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be summarized, conclusions drawn, and implications will be

made for the Protestant Church of Korea.





CHAPTER II

GENERAL SURVEY ON THE EARLY HISTORY OF THE

PROTESTANT MISSIONS IN KOREA

A. Historical Setting

The 19th century was not a good one for Korea. As someone

said of Europe’s 14th century, it was "a bad time for

humanity". In fact, the 19th century in Korea and the 14th in

Europe had much in common (Huntley, 1984:1). Both were times

when the energies of the past had run out; times when much of

the philosophy that had sustained society for long centuries

had worn out, and the old religions such as Buddhism and

Confucianism were proving inadequate for new crises. Famines,

corruption, peasant uprisings, persecutions and plagues

recurred with dismal frequency.

The Yi dynasty, founded in 1392, was under the shadow of

an ancient prophecy that said it would not last much longer

than 500 years. From 1864, the well-intentioned but much-

beleaguered King Kojong was dominated first by his

unscrupulous, isolationist father, Taewongun, and then by his

ambitious wife, Queen Min, and her fractious family.

The finances of the country had been thrown into

confusion by debasement of the currency and heavy expenses of
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palace building. Political offices were used unscrupulously,

and the limit of taxation and extortion was only that which

the people could pay. Most commoners had no incentive to

industry when the products of their labor were ruthlessly

appropriated by the nobles and officials.

There was a system of submitting grievances for redress,

but since petitions would invariably be refused and the lot of

the complainant be made worse, the oppressed people could only

submit or rebel. In a search for alternatives, many turned to

rebellion and/or religion, and the persecutions of the

o

Catholics increased the unrest. There were large scale

revolts in 1804, 1811, 1813, 1817, 1833, 1862 and 1885

(Huntley, 1984:2 ). Among them, the Donghak Movement ( 1 860 ) was

the last and greatest one. The government could not control

this movement at first but finally supressed it with outside

help, bringing war to Korea.

Korea is located on a peninsula, with China on the West,

Russia on the North, and Japan on the East. Korea has,

therefore, served as a crossroads of civilization. Because of

its strategic location, Korea has been the target of

acquisition by all the neighboring countries and has suffered

much (Chung Chang Bok:26). In its long history Korea has had

to fight off 287 major invasions merely to maintain its own

independence (Huntley, 1984:3-4). For these reasons Korea has

been very reluctant to open up her doors to foreigners. But
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when the Donghak Movement broke out, the government could not

control the Movement by itself, so it reluctantly asked for

help from foreigners. As a result, at the end of the 19th

century, Korea became the arena for its strong neighbors’

competition

.

Korea opened her land to Japan in 1876 and to the United

States in 1882. Soon other Western nations followed and all

began to walk through the opened doors into this hermit nation

( Shearer : 3 1 ) . The opening of Korea to the West did not lessen

the covetousness of the surrounding nations for her; she was

a strategic piece of soil. In 1894 and 1895 Japan fought

China, in part on Korean soil, leaving Japan in control after

the fighting. Russia also had designs on Korea and so fought

them out with Japan in 1904 and 1905, again partly on Korean

soil, and once again Japan was the victor. This time Japan was

assured of absolute control over Korea due to these two

victories, as well as because of a secret agreement between

the United States and the Japanese government (Shearer, 32).

This agreement was, in short, that the United States would

respect Japan’s control of Korea if Japan would respect the

United States’ control of the Philippines. Finally, Korea was

formally annexed to Japan in 1910. Korea's long Yi Dynasty was

over; she was no longer free and independent.

B. The Establishment of the Protestant Missions
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The 19th century in the West was vastly different from

the bad times that Korea experienced. The West was as

bustling as Korea was stultified, as confident as Korea was

perplexed. While Korea, bankrupt in workable ideas, was

clinging to the glories of its past, the West was bounding,

with more enthusiasm than knowledge, into its future. Among

the countries of the West, none was so energetic as young

America (Huntley, 1984:12).

To America, the 19th century was a time of national

adolescence, of idealism and expansion ( Walker : 652-665 ) . After

1865, with the freeing of the slaves and the salvation of the

Union, America was looking for more people to save, more

people to free. The spirit of the age was a missionary one

(Huntley, 1984:13), and finally collided with four thousand

years of Asian tradition in the 1884.

As we retrace the encounter of the Christian Gospel with

four thousand years of Asian tradition, the history of

Protestant contact begins in 1832. In the summer of the year

1832 the first Protestant missionary visited Korea. Carl

Gutzlaff was one of many German missionaries who served under

the Netherlands Missionary Society ( Paik : 43-44 ) . He stayed at

the cost of the Choong Chung Province for 40 days, during

which he distributed Bibles, religious tracts, and planted

potatoes ( Paik : 44-45 ) . Gutzlaff’s visit to Korea was so brief

that no recognizable result was produced. However, this first
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Protestant missionary to visit the peninsula declared with

unshaken faith:

At all events, it (his visit) is the work of God, which
I frequently commended in my prayers to his gracious
care. Can the divine truth, disseminated in Korea, be
lost? This I believe not: there will be some fruits in
the appointed time of the Lord. In the great plan of the
eternal God, there will be a time of merciful visitation
for them.... The scripture teaches us to believe that God
can bless even these feeble beginnings. Let us hope that
better days will soon dawn for Korea. (Paik, 46-47)

After the uneventful visit of Gutzlaff, the Rev. Robert

Jermain Thomas, a Welsh Congregat ional i s t , visited Korea in

1865. His second visit to Korea is well known in connection

with the "General Sherman" affair. He came that year for a

month, learned a little of the language, and returned the next

year (1866) on the ill-fated General Sherman which was

attacked, burned and all aboard killed at Pyongyang. It is

said that he managed to hand some Chinese Scriptures to the

man who killed him. According to Samuel A. Moffett, a pioneer

missionary to the city of Pyongyang, when he formed a class of

catechumens in October 1893, he found a man who had received

a Chinese New Testament from the unfortunate missionary

(Moffett, 1925:54).

Neither of these early attempts produced permanent

results. In 1876, John Macintyre and John Ross, who like

Thomas were Scots, baptized the first Korean Protestants from

among those Koreans who moved to Manchuria (Clark, 1971:65).

They translated the Gospel of Luke and later the whole New
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Testament into Korean with the help of Koreans*
, among them

Soh Sang-Yoon is the best known.

In 1883, Soh Sang-Yoon brought the Scriptures into Korea

at considerable risk and scattered the seed in Hwang-Hae

Province, especially at Sorae, where the first Church in Korea

was erected ( Paik:54). His own home in the Ongjin peninsula

was the first Protestant "house church" in the land; thus,

Sorae is known as the "cradle of Protestant Christianity in

Korea" (Rhodes: 54).

The first resident Protestant foreign missionary came a

year later in 1884. He was Horace Allen, M.D., a Presbyterian

physician who was transferred from China to Korea in September

of that year. Soon after his arrival in December, 1884, there

was an attempted political revolution. This gave Dr. Allen an

opportunity to prove his medical skill, win the favor of the

court and thus make it possible for missionary activity to

begin under auspicious circumstances (G. Thompson Brown,

1962:12-13 ). His medical skill saved the life of a royal

prince, and though public evangelism was still prohibited he

received as his reward permission to open a hospital in 1885,

the first legally recognized Christian institution in Korea.

The first Protestant clergymen followed soon after,

arriving on April 5, 1885: Horace G. Underwood, a

Presbyterian, and Henry G. Appenzeller, a Methodist (Min,

1981:152). About one month later, William B. Scranton, a
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Methodist, arrived in Korea, while his mother, Mrs. Mary F.

Scranton ,
arrived there in June, 1885. One can summize that

the first Protestant missionary societies to begin

evangelistic efforts in Korea were the Board of Foreign

Missions of the Presbyterian Church in the U.S.A., and the

Foreign Missionary Society of the Methodist Episcopal Church.

These two agencies started their work simultaneously, carried

it on side by side, and have organized the majority of the

churches existing in Korea today.

One of their missionaries, H.G. Underwood, performed the

C

first baptism of a Korean within the country in 1866 , and

organized the first Protestant church (now Saemoonan Church)

in 1887, in Seoul (Kim Kwang Soo, 1978:41 )^. A few weeks after

this event Appenzeller held the first Methodist public service

in what is now the Chungdong Church (Kim Yang Sun, 1971:68-

69), having already organized Korea’s first Christian school,

Paejae Hakdang ( Paejae Academy ) , in 1886 (Everett N. Hunt, Jr.,

1980:69). It numbered among its early students Syngman Rhee

,

later to become the first president of the Republic of Korea.

A dramatic Christian breakthrough in public education was the

opening of Korea’s first school for girls, Ewha Hakdang (The

Pear Blossom School), by Mrs. Scranton in 1886 (Huntley,

1984:16)

.

Because the Roman Catholic Mission had been violently

persecuted by the Korean government in the previous decade and
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the present laws prohibited the spread of Christianity, this

kind of quick result of the missionaries’ effort was

surprising even to the missionaries themselves. This rapid

beginning foreshadowed things that were to come in the growth

of the Protestant Church of Korea, a story which has become

famous around the world.

At first, the missionaries began their work very

cautiously. Although the treaty ports had thus been opened to

the Gospel, the interior was still closed to missionary

residence. The nation’s laws still prohibited the spread of

Christianity, but within a few years missionaries saw that

there would be no official hindrance to preaching and wide

itineration by the missionaries began (Shearer, 33). Soon

other missions began work in Korea.

In addition to the two missionary societies which had

been in Korea before 1889, the Presbyterian Church of

Victoria, Australia, entered Korea in 1889. Its first

missionaries, Rev. J. Henry Davies and his sister, Miss M. T.

Davies, arrived in October, 1889 (Paik, 186).

The Foreign Mission Committee of the Presbyterian Church

of Victoria was organized in 1860, and carried on missionary

labor among the aborigines of Australia, the Chinese

immigrants and the people of the New Hebrides. Among the

Mission works, its expansion into Korea was due to primarily

J.H. Davis. Dr. H.G. Underwood speaks of him as an
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"enthusiastic, highly gifted, and holy man, one of the most

invaluable missionaries who ever came to Korea" (1908:140).

While major missions were entering the country, lesser

societies and independent missionaries were also beginning to

appear after 1889. The Toronto University Young Men’s

Christian Association Mission sent Mr. J.S. Gale as its

representative to Korea on December 15, 1889 (Paik, 190). He

labored at Busan until the Spring of 1892, when began to serve

under the Northern Presbyterian Board. While Mr. Gale was yet

at Pusan, the Toronto University Medical Student's Y.M.C.A.

gsent out Dr. R.A. Hardie and his wife as missionaries to

Korea. When Mr. Gale left Pusan

,

Dr . 0 . R

.

Avison came to

Korea. When Mr. Gale went to Wonsan to open the station for the

Northern Presbyterian Mission, Dr. Hardie settled at Wonsan

and served as a medical missionary until 1898, when he then

connected himself with the Southern Methodist Mission. With

this, the Toronto University Mission in Korea was terminated

( Paik , 190 ) .

Aside from the Toronto University Y.M.C.A. Mission,

another independent missionary, Mr. Malcolm C. Fenwick, came

from Canada. He arrived in the field towards the end of 1889.

In 1893, he returned to the States. During his stay in the

U.S.A., he organized the Corean Itinerant Mission (Lee Jung

Soo, 1990:46 ). In 1896, Fenwick returned to Korea as the

director of the that mission, but his effort proved a
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failure. He wrote an autobiographical missionary record

frankly confessing his failure as a missionary, and advancing

his missionary method, that "the gospel can best be taught to

foreign people by picked native converts" (Paik, 194-195).

There was another Independent missionary, the Rev.

William John McKenzie, noted as the "finest specimen of a

missionary ever seen in Korea" (E.A. McCully, 1903:233). He

arrived in Korea during the middle of December 1893. There, he

a

changed his mode of living, adopting that of the Koreans . He

was a man of strong determination, as was shown in his giving

to the Koreans a Christmas box of American delicacies, lest

his eating it would spoil his appetite for Korean food (L.H.

Underwood, 1904:123-124). His broad sympathy, fair dealing and

Christian living won the confidence of the people. In order to

distinguish the Christian Church from other shrines, McKenzie

made a flag emblazoned with St. George’s cross and hoisted it

over the church building. By this sign the Christian Church

was later known throughout Northern Korea (Paik, 193).

Regrettably, during the summer he had sunstrokes and fever

causing insanity, and on July 23, 1895, he shot himself (Paik,

193 ) .

In addition to these Independent Baptists, The Society

for the Propagation of the Gospel in Foreign Parts, an

enterprise of the Church of England, entered Korea in 1890.

The Executive Committee of Foreign Missions of the Southern
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Presbyterian Church^ sent seven pioneer missionaries to Korea

in 1892 (Paik,189). Besides those, Southern Methodists, U.S.

(1896); Canadian Presbyterians (1898); and Seventh Day

Adventists (1903) began to work in Korea. In 1907 Earnest A.

Kilbourne and Charles Cowmans of the Oriental Missionary

Society (now OMS International) came to Korea to attend

evangelistic meetings, out of which grew Korea’s third largest

Protestant denomination, the Korean Evangelical Church. The

Salvation Army entered in 1908.

During the 24 years from 1884 to 1908, many different

missions entered this small country. The occupation of the

field by so many missions could result only in conflict. If

they were to avoid this, the members of each group had to bury

their differences and unite themselves. Since all these

missions were begun about same time, a large number of the

missionaries were favorably inclined towards cooperation

before time should discourage it.

The four different Presbyterian missions (Northern and

Southern U.S. A. , Australian and Canadian) agreed to drop their

home-base divisions and join together to form one Presbyterian

Church in Korea. For this purpose, as early as 1889 they

established a missionary organization of inter-mission

cooperation that came to be called the Presbyterian Council

(Rhodes, 385; The Institute of Korean Church History Studies,

1989:208)

.
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By 1892 enthusiasm for missionary cooperation overleaped

confessional boundaries and brought Methodists and

Presbyterians into a comity agreement to divide the peninsula

into non-competitive geographical spheres of influence (Samuel

Hugh Moffett, 1987:42). The high tide for union were the years

1905-1906, when Presbyterian and Methodist missionaries,

preparing for the establishment of "one Korean National

Church, to be called the Church of Christ in Korea," brought

the six major missions" then at work in Korea into "the

General Council of Protestant Evangelical Missions in Korea",

with the aim of forming a single national Protestant

denomination (The Institute of Korean Church History Studies,

209). Actually, it was a goal never realized, but friendly

cooperation has continued among the seperate denominations

from that time on (Moffett, 43).

One can conclude that the beginnings of church

organization in Korea were ecumenical, and this too

contributed to its early growth (Moffett, 42).

C. Background of the Early Protestant Missionaries

As with any church, young or old, convictions are molded

by those who plant the seed; thus, it is very important to

understand the missionaries who came to Korea to preach the

Gospel. The first Protestant missionary societies to begin

evangelistic efforts in Korea were the Board of Foreign
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Mission of the Presbyterian Church in the U.S.A., and the

Foreign Missionary Society of the Methodist Episcopal Church,

already noted. They have organized the majority of the

churches existing in Korea today. Between them, the

Presbyterian Church is the largest and the representative

denomination in the Korean Church today. The Korean

translation of Mrs. Martha Huntley’s book Caring , Growing

,

Changing

:

A History of the Protestant Mission in Korea gives

13valuable information concerning the distribution of the

early Protestant missionaries. Among the ninety-three

missionaries serving in Korea from 1884 to 1960, sixty (64.5%)

are Presbyterian, and twenty-seven (29%) are Methodist. Thus,

93.5% of the missionaries in Korea were from the two these

denominations

!

1 . The Early Presbyterian Missionaries

The missionaries who led the Presbyterian Church in its

early, formative years were men and women of sound convictions

who did not hesitate to ground the church on those

convictions

.

A.J. Brown, the General Secretary of the Board of Foreign

Missions of the Presbyterian Church, U.S.A., commented on the

missionaries before 1911 in these terms:

The typical missionary of the first quarter century after
the opening of the country was a man of the Puritan type.
He kept the Sabbath as our New England forefathers did a
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century ago. He looked upon dancing, smoking and card-
playing as sins in which no true follower of Christ
should indulge. In theology and Biblical criticism he was
strongly conservative, and he held as a vital truth the
premi 1 lenarian view of the second coming of Christ. The
higher criticism and liberal theology were deemed
dangerous heresies. In most of the evangelical churches
of America and Great Britan, conservatives and liberals
have learned to live and work together in peace; but in
Korea the few men who hold ’the modern view’ have a rough
road to travel, particularly in the Presbyterian group of
missions. ( 1919: 540

)

Brown’s comments display a lack of sympathy for this

conservative thinking, but his lack of sympathy only

accentuates the character of the early Protestant

missionaries’ theology. Dr. Samuel A. Moffett, who had arrived

in the field in 1890, underlines the theological direction in

1909, in remarks far more sympathetic to his fellow mission

members

:

The Mission and the Church have been marked preeminently
by a fervent evangelistic spirit, a thorough belief in
the Scriptures as the Word of God, and in the Gospel
message of salvation from sin through Jesus Christ .( Conn

,

21 )

Therefore, it can be said that the early Korean Church

was affected and trained by strongly conservative leadership.

The Annual Report (1922) of the Korean Mission,

Presbyterian Church, U.S.A., gives information concerning the

training of these missionaries. Among the forty ordained men

serving in Korea during that time, seven seminaries were

represented. Princeton came first with 16 men, McCormick next

with 11, San Anselmo with 4, and Union, New York, with 3.
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About 10 Bible Institutes were represented, Moody easily

leading, with the Bible Seminary of New York in second place

(Annual Report, 1922:17). Because of their training in these

conservative schools, the early Presbyterian missionaries

cultivated an evangelical, conservative way of thinking

through their messages and methodology in the Korean

Presbyterian Church.

The situation which sent many of the first missionaries

to Korea can also give us a taste of their evangelical

theology. For America, the 19th century was a time of national

adolescence, of idealism and expansion. After 1865, with the

freeing of the slaves and the salvation of the Union, America

looked for more people to save, more people to free. The

spirit of the age became a missionary one (Huntley, 1984:13).

An outstanding feature of this missionionary thrust in

the 19th century was the missionary zeal which was implanted

into American college students. The last three decades of the

19th century witnessed the beginnings of the Student Volunteer

Movement for Foreign Missions, the founding of the Young

People’s Society of Christian Endeavor, the inauguration of

the Summer Bible Conferences such as those at Northfield and

Winona, and the new and extensive activity of the Young Men’s

Christian Associations both at home and abroad (Paik,73).

Through participating in activities sponsored by these

organizations, many made their decision for foreign mission





22

service either during or following the inter-seminary

conventions for missions which were popular from 1880 to 1897.

Dr. George Paik summarizes the conservative tone of these

meetings in terms of the documents at that time:

They felt that the spirit of Christianity was essentially
missionary and that the lack of interest in missions
argued a corresponding lack of Christian consecration.
The great command, 'Go ye into all the world and preach
the gospel to every creature’, was personal and real to
these men as they viewed the accessibility of non-
Christian peoples. The awful respos ibi 1 i ty of Christian
people toward the 'heathen who were perishing at the rate
of two million a month’ without the gospel weighed
heavily on their consciences. They believed that the
'Lord would hasten his coming’ and that the time had come
to preach the gospel of the kingdom in all the world for
a witness into all nations. (87)

In 1934, at the Fiftieth Anniversary Celebration of the

Korea Mission of the Presbyterian Church, U.S.A., Charles A.

Clark spoke of the conservative character of the Mission. He

lists it as first among the reasons for the great results of

mission work in Korea. It is a "secret of the great results

which the Lord has given us in Korea" (Report of the 50th

Anniversary Celebration, 56). Samuel Moffett, at the same

time, summarized its character in this way:

There has never been any uncertainty as to the
evangelical message of the Korea Mission. Most of its
members have been men with a strong conviction that Bible
is the very Word of God, the sword of the Spirit, and
that salvation is in none other than in Jesus Christ, the
eternal Son of God who died on the Cross, shedding His
blood for the remission of sin, and rose from the dead,
who ascend into heaven, and who will come again .( Report
of the 50th Anniversary Celebration, 40)



.
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The conservative and evangelical thinking of the early

Presbyterian missionaries appears elsewhere also. In 1907 the

first Presbyterian meeting of the Korean Church was organized

and held (The Assembly of the Presbyterian Church of Korea,

1984:238). At that meeting, the Confession of Faith of the

Presbyterian Church in India was adopted as the creed of the

fledgling Korean body (The Assembly of the Presbyterian Church

of Korea, 239). Dr. Paik characterizes that creed as a very

clear expression of Reformed doctrine: "The confession itself

consisted of twelve articles of strong Calvinistic trend"

(Paik,376) U
.

We can conclude that the early Presbyterian

missionaries came from a strongly conservative and evangelical

background. They were men and women with the strong conviction

that the Bible is the very Word of God, the sword of the

Spirit. They believed that salvation is in no other than in

Jesus Christ, the eternal Son of God who died on the Cross,

shedding His blood for the remission of our sin, who rose from

the dead, who ascended into heaven, and who will come again.

In this they were the descendents of the Puritans.

2. Early Methodist Missionaries

As we have already seen, William B. Scranton, M.D., Rev.

Henry G. Appenzeller and Mrs, Mary F. Scranton, and the

pioneer missionaries of the Methodist Church came to Korea in
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1885. The Methodist faith has been one of the major

denominations in the Korean Protestant Church from early on.

From its start, the method of mission for the Methodists was

quite different from that of the Presbyterian’s. The

Methodists saw the healing ministry and education as their

best opportunity for Christian witness; thus, from the

beginning, they tried to concentrate on the work of modern

education and hospital facilities.

Apenzeller organized the first Christian boy’s school,

Paejae Academy, in 1886. Mrs. Scranton founded the first

girl’s school, Ewha Academy, in Korea. After coming to Korea,

Mrs. Scranton firmly believed that to achieve the most speedy

advancement of the country the women and girls must be

educated (Huntley, 1984:82).

When we look into the history of educational mission

work, we find an interesting fact that the first full time

Educational Missionary was Methodist. It was not until 1903

that the first full time educational missionary, Arthur

Becker, arrived in Korea (Huntley, 1984:95). Although Horace

Underwood, Henry Apenzeller, Mary Scranton and a number of

others did educational work, for almost 20 years there had not

been a single Protestant missionary appointed wholly for

educational work. Finally the Methodists sent one. In 1891,

Apenzeller, the principal of the Paejae school, in a report

said

:

The educational work of mission continues to hold a
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chief place" (Paik, 229). According to these kinds of projects

and reports, we can imagine how much the Methodists

concentrated on the educational mission field.

Methodists also regarded the healing ministry as their

best opportunity for Christian witness. For them, the hospital

and dispensaries were centers of evangelism. The Methodist

medical work was started especially among the poorest classes

and carried on for the neediest (Paik, 123). Through this kind

of work, the Methodists tried to contact the Korean people and

deliver the Gospel.

An important fact that we should note is that hospitals

and schools are deemed indirect missionary work, as

distinguished from direct efforts through open preaching and

religious observances. The Methodists saw that humanitarian

work was to be undertaken to prepare the way for preaching,

15this is noted in Dr. Robert S. Maclay’s report. After making

a trip to Korea to prospect the land and locate the mission,

in 1884, Maclay recommended that the Mission Board "begin

educational and medical work, using no disguise as to the

ultimate object being evangelization," and added, "schools

would be welcome, and hospitals are a necessity" (Youn Choon

Byoung
, 1984:24-25). This point of view is a quite different

from Underwood's. Underwood, one of the most famous

Presbyterian missionaries, saw missionary work primarily as

proclamation, "spreading the Gospel" (Huntley, 1984:30).
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Where does this kind of different view come from? In

Maclay, we see the Wesleyan tradition of Methodism. According

to Yngve Brilioth’s A Brief History of Preaching , all

Methodist preaching is saturated with an attempt to make the

central biblical message, as it is understood, LIVING

(1965:167). In Wesley, this central motif was united with a

zeal for sanctification which left its imprint on Methodist

ethics (1965:167-168). One can find this kind of element in

the life and work of the early Methodist missionaries who came

to Korea.

For example, Henry G. Appenzeller, a modern Methodist

pioneer in Korea, was one of the typical models among the

Methodist missionaries. He was a most ardent Methodist of the

John Wesley type (Griffis, 1912:207). When he made a visit to

London, worshipped in Wesley’s chapel and saw the tombs of the

Wesleys, he was deeply moved by them (Griffis, 257). At that

time, he confessed that the Spirit of our Fathers descended

mightily upon me in his diary (Griffis, 257). Like him, the

early Methodist missionaries in Korea were the true

descendents of John Wesley. Thus, they stressed not only the

Gospel itself but also Christian living and ethics. Therefore,

they regarded humanitarian work as their best opportunity for

Christian witness, as well as direct mission work such as

preaching the Gospel

.

From the start, the protestant Church of Korea provided
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a strong framework through the legacy of Calvinist

Wesleyan missionaries ( Huntley
, 1987:407).

and





CHAPTER III

PREACHING OF THE EARLY PROTESTANT MISSIONARIES

A. Characteristics of the Missionary Preaching

1 . Topical Sermon

When we examine the missionaries’ sermons, we realize

1

6

that they are mainly topical . The topical sermon style was

the typical one of the 19th century in the U.S.A. (Chung Sung

Kuh, 1986:31); thus, many of the topical sermons preached by

the missionaries came directly out of the American churches,

with missionaries working in Korea introducing this sermon

style directly from their home church.

Typically, they selected one or two Bible verses as their

text, derived a title from the text, and then made the three

or four main points they wanted to make into a sermon. For

example, Rev. C.A. Clark, who wrote the sermon textbook,

17Lectures on Homiletics , used this style very often. His

sermon, "The Keys of the Kingdom of the Heaven" (Text: Matthew

16:19), is a typical topical sermon. It has four general ideas

about the different kinds of "Keys" :

1 ) The Key of Truth
2 ) The Key of Prayer
3 ) The Key of Friendship
4) The Key of Behavior (1919:103-116)
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The Rev. H.G. Underwood’s "Counting Everything A Loss"

(Philppians 3:8-10), is also a common topical sermon. Here, he

noted three general ideas about Jesus Christ:

1 ) Jesus redeemed our sin
2) Jesus was resurrected from the dead
3) Suffering with Jesus is our pleasure (1918:90-97)

The Rev. Frank H.L. Paton, Secretary of the Australian Mission

Board, preached the sermon, "I Am The Gate" (John 10:9), at an

ecumenical meeting between the Presbyterians and the

Methodists in August, 1920. In it, he dicussed three ports:

1 ) The Protecting Gate
2 ) The Entrance Gate
3) The Public Gate (1920:507-518)

An Australian Presbyterian missionary, Rev. Robert Watson,

preached a sermon entitled, "The Verification of a Rainbow" (

Genesis 9:13). Though it is also a topical sermon, its

divisions are a bit vague:

1) God changes what we are afraid of into something not
to be feared

2) God’s Compassion on Human beings
3) There is sorrow behind hope, as well as dark

clouds behind the rainbow (1920:359-365)

We can conclude that one of the important characteristics

of the early missionaries’ preaching is the topical sermon

style. The Korean Protestant Church was greatly influenced by

it which was the general trend of 19th century preaching in

the Western world (Chung, 1986:47).

The topical sermon style, however, has some weak points,

such as the tendency on the part of the preacher to play
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topical favorites and drift towards unbiblical preaching

( Baumann : 1 0 1 ) . Each can be found in early missionary

preaching

.

Some missionaries used Scripture simply to isolate a

topic without any further relevance to the content of the

sermon. An typical example is Watson’s "Prayer which has no

Answer" (Matthew 15:23). Here, he chose the topic from the

text, but had already established the reasons why God does not

answer our prayers with his own musings, without establishing

any relationship with the content of the Scripture. He

explained the reasons why God did not answer:

1 ) Because of our weak eagerness
2) Because of the gap, caused by our sin, between us and

God
3) Because it is not an answering time
4 ) Because God sometimes does not answer in order to give

better things (Watson, 1921:87-90)

Although we can find these reasons in the whole of Scripture,

these are not apparent in the text he chose, so there

seemingly is very little relation between the text and message

of the sermon.

2. Using Lots of Illustration

The use of the topical sermon required many illustrations

to support it. The early missionaries, who incorporated lots

of illustrations into their sermons, recommended it to the

Korean pastors (Chung, 1986:32). There are many sermon
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examples in the PyongYang Presbyterian Theological

18Seminary’s school magazine, " SinHakJiNam" (The Theological

Review). From the first volume, published in 1918, it has had

a section entitled, "Illustrations which can be used in a

sermon." Since the beginning of this section, the editor has

strongly recommended the use of illustrations. The

illustrations introduced in this part were very diverse and

often first were used in the American pulpit (Chung, 1986:32).

For example, Ko Ryo-Wee’s (Korean name), "The Power of

the Cross" (Colossians 1:20-23), is a representative sermon

having many good illustrations. This sermon, also an average

topical sermon, has three main points:

1 ) The Cross reveals our sin very clearly
2) The Cross reveals God’s endless love
3) Jesus himself bore our sins in his body on the Cross

so that we might die to Sin and live for righteousness
( 1978:119-121 )

Ko Ryo-Wee used four good illustrations. He begins the

sermon by introducing a story of one pastor’s visit to a woman

dying of a fatal illness :

One day Rev. Charles Barry called on a woman who was
dying of a fatal illness. She had been suffering because
of this severe disease. So Rev. Barry visited her house
very quickly and tried to console her with several
stories - about God, the Prodigal Son who repented of his
sin, and of Mary Magdalene - but she was not moved by
those stories. Then, Rev. Barry changed his mind and
talked about Jesus and the Cross on Calvary. When he
explained salvation through Jesus Christ and the meaning
of the Cross on Calvary, tears streamed ceaselessly down
her cheeks and finally she acepted Jesus as her Saviour
and died in peace. (1978:119)





32

Through this story, he stressed the power of the Cross and

goes directly into the body of his sermon:

Truly, the power of the Cross is unlimited and the Cross
of Jesus reveals to us these wonderful facts.
First, the Cross reveals our sins very clear ly Light
has come into the world, but men loved darkness instead
of light because their deeds were evil. Everyone who does
evil hates the light, and will not come into the light
for fear that his deeds will be exposed* (John 3:19-20).
Everyone who likes sin and darkness hates to come to
Jesus, the Light. Thus, the Cross reveals to us how much
our sins are fearful and extremely wicked. (1978:120)

He told, then, another interesting story:

There was a school for orphans. The school was such a
very good one that many trouble-making teens were changed
by its education. One day, one of the delinquent students
caused great trouble. He stabbed a student’s arm with a
dagger, causing the school to establish two regulations:
First, the one who does a wicked act will be punished
according to the other student’s decision; second,
although the one who did the misdeed should be punished,
if there is someone who is willing to be punished instead
of the misdoer, it will be permitted. According to these
school regulations, a student’s committee decided that
the one who stabbed his friend with a dagger should be
put into a darkroom and shall drink only a small amount
of water and eat only a small amount of bread for three
weeks. After that decision, the school asked if there
was someone who was willing to be punished in his place
according to the second regulation. Surprisingly, the
student who was stabbed, volunteered for that punishment.
Thus, he was placed into a darkroom and the one who did
the wrong carried food and water to his friend three
times a day. One week passed. As time went by, the latter
student was troubled by pangs of conscience. Whenever he
saw his friend who was put into a darkroom without being
guilty, he suffered a guilty conscience. As his friend
turned pale day after day, he could no longer look upon
his friend’s face. Finally, he cried and confessed
'please forgive me and punish me’. Although he was a bad
student, when he saw the horrible result of his
wrongdoing, he was awakened.
Like this, when we think about the Cross on Calvary and
why Jesus who had no sin was punished on that horrible
Cross, we can realize the dreadful result of our sin and
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what sin is. Truly, the Cross of Jesus shows us how
horrible sin is. (120-121)

The second point he preached is that the Cross reveals

God’s endless love, and how the previous story shows Christ’s

agape love:

The story of the one who was punished for his friend
shows a deep love. Like this, Jesus Christ, the Son of
God who has no sin, died on the Cross for our redemption.
He forgave and prayed for us on the Cross. What a
wonderous love it is. How can we not help tearing
because of His love?... Truly, the sacrifice of Jesus on
the Cross is the endless love of God, our Father, a love
revealed fully on the Cross. (1978:121)

Finally, in the third part of the sermon, he preached that we

have to depart from our sins and live with God. Once more, he

uses another good illustration and makes a conclusion:

When I climbed a certain mountain, I saw a strange
phenomenon. There were many beautiful flowers and green
grass on one side of the valley. Then, there spread a
wild land on the other side of the valley. What happened
to this mountain? Why are these two parts so different
inspite of being on the same mountain?
There was no other reason than there was a stream on the
side where the flowers bloomed and forests flourished.
There was no stream on the other side of the valley. .

.

Like this, there is a life where the blood stream of
Jesus Christ flows from the Cross and there is no life
without the blood of Jesus from the Cross.
Therefore, the Cross has a strong power for salvation.
(1978 : 121

)

This is a very good example which helps us see the style and

use of illustrations in the early missionaries’ preaching. As

already noted, there were problems connected with the

missionaries’ use of the topical style, but it is not proper

to regard all the missionaries’ topical sermons as unbiblical.
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Ko Ryo-Wee ’ s sermon titled, "The Power of the Cross", is both

Christian and biblical, and has good use of illustrations.

Interestingly, the illustrations which were used by early

missionaries have been handed down to hundreds of Korean

Protestant Church pulpits, with some still being used in the

Korean pulpit today. This means that the trend of the topical

sermon style and the use of many illustrations at the

beginning of 1900’s in the Protestant churches of America

moved easily into the Korean Protestant churches just as they

were

.

B. Missionaries’ Viewpoints on Preaching

1. C.A. Clark’s Lectures on Homiletics

Among the missionaries who served the early Korean

Protestant churches, Rev. C.A. Clark, a professor at the

Pyongyang Presbyterian Theological Seminary, was one of the

most influential figures in the Korean Protestant Church and

its pulpits (Chung, 1986:32). He taught homiletics at the

Pyongyang Seminary and wrote a textbook entitled, Lectures on

Homiletics ( 1925 ). This book was the only textbook used for 50

years and greatly influenced the formation of the Korean

Protestant Church’s pulpits (Kim Dai-Won, 1985:40) and is

still being reprinted and used in seminaries. All Korean

pastors who were graduated from Pyongyang Seminary before the
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Korean liberation from Japanese annexation in 1945, learned

homiletics from and had their sermons evaluated by him. Prof.

Clark’s sermon evaluations were so famous that it was said

that anyone who wanted to listen to a genuine evaluation

should consult with him (Kim, 1985:40-41).

Prof. Clark published a quarterly magazine, The

Theological View . from 1918 onward, and also a magazine,

Temperance , for 12 years (Kim, 1985:40). He strongly

influenced the formation of the Korean Protestant churches’

preaching through his writings in these magazines. At least a

third of each issue of The Theological Review came from his

pen. He wrote many articles and sermons in the sections

entitled, ’Skillful Sermon’, ’Sermon Outlines’ and 'Possible

Titles and Text’ found in The Theological Review ( Park Bong-

Won, 1982:41).

It is not too much to say that he is "the Father of the

Korean Protestant church’s pulpit". What did he say about

preaching? According to his opinion, preaching is a formal

religious discourse, founded on the Word of God, and designed

to save men (C.A. Clark, 1925:16). He stressed four points.

First, preaching is a discourse on religious and spiritual

truth. He argued that the religious truth means the

explanation of the relationship between a person and God

(Clark, 1925:17). Second, preaching should be based on the

Word of God. The task of preaching in Christianity is to
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delivery the Word of God (Clark, 1925:17). Third, preaching is

to be done for the saving of non-believers. He argued that if

a sermon wants to achieve something, then it should have a

clear purpose; that is, it should save persons from death and

sin (Clark, 1925:19-20). Finally, preaching should be

emotionally moving. Un-moving preaching is not preaching.

Preaching must appeal to one’s mind, but if the preaching

cannot change the listner’s mind and life, then it is not a

good sermon (Clark, 1925:21).

Interestingly, he knew and stressed the focus and

function of preaching. In modern preaching theories, the focus

and function of preaching are regarded as very important

elements in the preaching event. Today, Prof. Thomas G. Long

explains that what the sermon aims to say can be called its

"focus", and what the sermon aims to do can be called its

"function" in his book, The Witness of Preaching (1989:86).

Clark said that if a preacher wanted and hoped to achieve

something through his or her sermon, the preacher’s sermon

should have clear and definite aim (19), and if a sermon was

not so impressive that congregations were not moved to doing

something-conversion, repentence and decision making for a

pietistic life, etc. ..--it was not a good sermon (21).

Although there is almost a 65 year gap between these two

homiletic texts, with the expression being slightly different,

the meaning is quite the same.
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In his Lectures on Homiletics , Clark divided a sermon’s

form into three types: the topical sermon, textual sermon and

expository sermon (29). He argued that from the text the

topical sermon took a theme and title; the textual sermon took

a title and its main points; and the expository sermon took a

theme, title and main points (29). He stressed that it is very

important to study both the topical and textual sermon forms,

emphasizing that the textual sermon is more important than the

topical sermon (36-37,39).

Personally, he preferred to deliver a topical sermon in

his preaching ministry because it granted him greater freedom

without the restriction of a text, as well as giving a unity

better than any other form. Park Keun-Won argues that the

reason why the trend of the Korean Protestant Church’s pulpits

have been inclined to the topical sermon style is because of

Clark’s influence (1980: 53-54).

Although the topical sermon has its strong points, it

also has lent many problems to the Korean Protestant Church.

In Korean churches, many preachers have used Scripture simply

to supply a topic without any further relation to, or

reflection on the content of the sermon. For example, a

denominational official delivered a sermon on the topic

"Giants on the Earth" (Gen. 6:4). He spoke of the heritage of

the Protestant denomination, referring to its members as

"giants on the earth." This is legitimate only when the
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purpose is acknowledged. He did not attempt to suggest that

this is what the passage intended to teach. At times, Korean

preachers have used the text as a point of departure. This

occurs when they embrace primarily a topical preaching style.

In these cases the text is used as a pretext or motto and does

not really guide the thought of the sermon at all (Park,

1980 : 79 ) .

2. W.R. Foote’s Viewpoint on Preaching

Dr. Foote, a professor of the PyongYang Presbyterian

Theological Seminary and a missionary of the Canadian Mission

Board, wrote two representative articles on preaching:

"Interesting Preaching" (1918:101-106), and "Effective

Elements of Preaching" (1921:80-86). In these two articles, we

can see one aspect of the missionaries’ theology of preaching.

He argued that preaching, a characteristic of

Christianity, should be based on the Word of God, with the

preacher having to interpret it correctly. The Gospel, with

its message of salvation through Jesus Christ, is realized

through the preaching ministry (1918:101). He confessed the

difficulty of such preaching:

Oh! how difficult it is to make a good sermon. There are
not many good sermons in the world, so we cannot hear
the true God’s Word. What is effective preaching? The
effective sermon should make people obedient to Jesus
Christ... Preaching makes practice the prime object, so
preaching without practical results is falsehood.
( 1921:81 )

Dr. Foote suggested four elements of effective preaching:
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piety, ability, knowledge and mastery. He explained the

importance of piety:

To change a cold-hearted person who does not know the
Gospel, piety is an essential element that a preacher
should have. Without piety, a preacher cannot make the
cold-hearted person experience a revival. (1921:82)

In particular, he stressed the knowledge that a preacher

should have. A preacher should have to study Hebrew and Greek

in order to understand the meaning of the Biblical text. Other

knowledge a preacher needs to have is gained by making a

journey in order to understand the world more clearly. A

preacher also needs to survey the congregation and their life

situation (1921:82). He noted six elements of preaching

preparation

:

1 ) studying the Bible
2 ) studying theology
3 ) studying the world
4) watching each congregation’s life very carefully
5 ) using life situations
6) knowing himself or herself. (1918:101-106)

Although he did not mention a method of Biblical

interpretation, he clearly mentioned the attitude of Biblical

interpretation

:

When the preacher interprets the Bible, one should
interpret the meaning of it very correctly and should not
rely on one’s imagination only. (1918:102)

What he emphasized most clearly in the preaching event is the

importance of its context. He argued that the context should

be given much more weight. Of course, it does not mean that

one puts the context before the biblical text, but he
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understood that the context is no less necessary than the text

itself. Among the six elements of the effective sermon which

he argued for, three are related to its context. He expounded

upon this problem more concretely:

A preacher should know about the situation of both the
era and congregation. Especially, a preacher should know
about the relationship between Christanity and the world,
and what is Christianity’s bequest to the world and vice
versa. (1918:104)

These are strong words stressing the context of the preaching

event each time one preaches.

We have explored the early Protestant missionaries* view

on preaching through these two representative missionaries,

both being a preacher and professor of homiletics. C.A. Clark

mainly stressed the text, W.R. Boote stressed the importance

of the context as well as the text. The early Protestant

missionaries’ views on preaching were very sound and well-

balanced, even though they had some problems with the actual

preaching

.

C. Theology of the Early Protestant Missionaries

in Their Preaching

1 . Bibl icism

Most of the missionaries strongly believed the Bible to

be the Word of God. They accepted the Christian Gospel as the

sole 'revealed’ message, given by God, and not as simply 'one
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of the great religions’. This Bible-centered trend of the

early Protestant missionaries is summarized by S.A. Moffett:

The mission and the Church have been marked preeminently
by a fervent evangelistic spirit, a thorough belief in
the Scripture as the Word of God, and in the Gospel
message of salvation from sin through Jesus Christ.
( Conn : 2 7

)

Charles A. Clark also accents it in his book, The Nevius Plan

for Mission Work Illustrated in Korea . In chapter six, he

emphasizes the method of mission work in Korea from 1893-1901,

and draws attention to the Bible and its central place in

early mission methodology. Here he quotes a mission report:

The Bible itself has been, of course, preeminently the
great factor in evangelization, as in all other
countries, but it has certainly occupied a rather unique
position in... Korea where the whole church has been, as
it were, saturated with knowledge of the Bible.
(1937:121)

In 1934, at the fiftieth anniversary celebration of the Korea

Mission of the Presbyterian Church, U.S.A., Samuel Moffett

again summarized this Bible-centered trend of the early

missionaries

:

There has never been any uncertainty as to the
evangelical message of the Korea Mission. Most of its
members have been men with a strong conviction that the
Bible is the very Word of God, the sword of the Spirit,
and that salvation is in none other than Jesus
Christ. (1934:56)

The PyongYang Seminary professor of systematic theology, Dr.

W.B. Reynolds, in his "Religion and Eternal Law" lecture or

sermon, states his view of Scripture as follows:

The relation of religion to the Eternal Law is a very
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close one. This may be a very conservative idea, but I

cannot change this conviction. If you take away the Koran
from Mohammedanism it is no longer Mohammedanism. If you
take away the Vedas from Hinduism, you are no longer true
Hinduism. In the same way, if you take away the Bible
from Christianity, or do not believe the Bible, from that
time on it is no longer Christianity.... To change the
text and thereby obscure the sense or change it is wrong.
You must preserve the original form and interpretation.
(Kim Yang-Sun, 1956:173-174)

As noted, this Bible-centered trend of the early

Protestant missionaries made possible the rapid growth of the

Korean Protestant Church. The Rev. W.N. Blair observes:

If you should ask me what in my judgment more than
anything else probably accounted for the rapid growth and
continued revival condition of the Korean Church over a
period of more than fifty years, my answer would
unhesitatingly be Bible study. (1946:73)

From its start, the Korean Protestant churches firmly built on

the foundation of the Bible, and with the assistance of

missionaries grew very rapidly.

Then, how were their sermons ? Samuel Moffett preached

"Call to the Korean Church" (Colossians 2:8), at the jubilee

celebration service:

When I first came to Korea, before starting to preach,
there was one decision which I made in prayer before God.
This was that I would preach nothing but the Cross of
Christ. Whether I lived or died, I would preach only the
Gospel. Like the Apostle Paul, I decided to preach
nothing but the Cross of Christ, and if I preach anything
else, may I be anathema. (1934:513)

To preach the Gospel, the Good News, the Word of God, this was

his main purpose. He believed the whole Bible as the inspired

Word of God, the only infallible rule of faith and practice.
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Thus, when a liberal movement arose in the Korean Church, he

uttered the following warning in this sermon:

Today in the Church we occasionally hear that the Church
will have to make change; that it must become up to date;
that if the Gospel is preached in the old way, people
won’t like it; that in a new way, the old-fashioned
Gospel does not fit. We would be wise to preach a new
Gospel in the new way -- so we are told. But if we follow
Paul, wisdom is counted as nothing. He could have
preached a new Gospel, but he would not. He was a
philosopher trained by Gamaliel and had much influence,
but he said that if anyone preached another Gospel, let
him be anathema. He said he would preach nothing but
Christ, and fifty years later, he reaped a rich harvest.
Today some modernists criticize me as being too
conservative. But the old Gospel brought salvation, while
the new does not. When we preached the old Gospel that
Paul preached, there were great results...
There are those who go about talking of a new theology,
a new Gospel, today, but let us beware of them. Even
though the Korean missionaries should all die or leave
the country, let the brethren of the Korean Church
continue to preach the same Gospel as forty years ago
when Han Suk Chin and I travelled the thirteen provinces
preaching the Gospel, or as Kil Sun-Choo preached in
Pyongyang or Yang Choo-Sam in Syenchun, which was not
according to wisdom but by the power of the Spirit, and
let us continue to preach this Gospel without change. As
Paul admonished the young Timothy, I, too, as
representative of the old Korea missionaries and pastors,
so admonish the young Korean ministers. (1934:514)

Like him, many early Protestant missionaries tried to be

faithful to the Bible. They knew that their mission was to

preach the pure Gospel of Jesus Christ and the Word of God

itself. H.G. Underwood always regarded Bible translation as

one of his most important duties, for he fully believed that

the Bible in the hands of the people can do the best preaching

(L.H. Underwood, 1918:47-48 ).

William J. McKenzie, a Canadian Independent missionary,
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also believed in the absolute authority of God’s Word over all

human opinion and never tried to evade it ( McCul ly ; 1 7 ) . He

loved God’s Word, but longed to love it more. His thirst for

its truths grew as he drank from the "wells of salvation," and

as early in the morning as he could see he was at work for his

hour and a quarter of careful reading. Hours of close Bible

study were telling upon his inner life so that he could

provide a strong Gospel message. For example, one day when he

did mission work at Sorae, he read the Ten Commandments and

explained that they were as binding as those of earthly kings,

and that punishment would surely follow for those who

disobeyed. Then, the parables of "The Rich Man and Lazarus"

and "The Tares and the Wheat" were expounded, along with the

prophecy, in Revelation XX, of the Day of Judgment. After all

these stern warnings the beautiful words of John 3:16 were

applied for wounded hearts and such as sought to know where to

find pardon for sin. As he pressed the question of their

desire to serve Jesus, many people assented and accepted Jesus

as their Saviour (McCully, 111).

The early Protestant missionaries in Korea strongly

believed the whole Bible as the inspired Word of God, loved

the Bible, and tried to preach only the Gospel itself to save

sinners. We see this in James Scott Gale’s sermon titled, "The

Bible" (II Timothy 3:16). This sermon is a kind of apologetic

and benchmark sermon. Here, we find the representative view on
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the Bible of the early missionaries. First, he said that the

Bible is the "Logos of God", and thus different from a worldly

story

:

There are few people who do not agree that the Bible is
the Word in the world. Since the dawn of history, most
people--kings

,
nobles, the knowledgable and the humble--

recognize that the Bible is the only Word of God. They
know that the Bible is different from a worldly story.
( 1920:205

)

He said that the Bible is "the Word" ( Sis , John 1:1), that

is, Logos ( \0y05 )* meaning the Word of God. In the body of

this sermon, he explained seven reasons why the Bible is the

Word of God:

1 ) Because the Law in the Bible is the source of all
types of law in the world

2 ) Because only the Bible teaches the Trinity of God
3) Because we are human beings, sinners, we cannot write

the Word without the help of God
4) Because the Bible has one main idea from Genesis

to Revelation, even though there are almost 40
writers; that is, salvation through Jesus Christ.

5) Because the Bible has many supreme teachings (eg. "The
Sermon on the Mountain" : Matthew 5-7

)

6) Because the Bible has many true prophecies (eg.
Advent of Messiah: Gen. 12:3, 49:10; Isaiah 7:4, 11:2,
12:2; Psalm 19, 53, 68:13)

7) Because the Bible teaches about Jesus Christ (His
birth, acts, teachings, death, resurrection, ascension
and second coming). (1920:205-213)

Although the text of this sermon (II Timothy 3:16) does not

give us clues for these reasons, we can imagine the early

missionaries’ view on the Bible through this sermon. They

firmly believed the Bible as the Word of God, the sole

'revealed’ message, given by God. This biblical faith is the

first heritage the Korean Protestant church can claim from the
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early Protestant missionaries.

2 . Christology

In a word, early Protestant missionaries in Korea

believed Jesus Christ to be the eternal Son of God who died on

the Cross, shed His blood for remission of sin, was raised

from the dead, who ascended into Heaven and who will come

again. They believed that salvation is in none other than in

Jesus Christ. When we read their diaries, letters and life

stories, we find this kind of confession, "I had determined to

know nothing among men but, 'Jesus Christ and Him crucified’"

( McCul ly : 15).

The great pioneer, S.A. Moffett, said at the Jubilee

celebration service (1934), "When I first came to Korea,

before starting to preach, there was one decision which I made

in prayer before God. This was that I would preach nothing but

ths cross of Christ Like Apostle Paul, I decided to

preach nothing but the Cross of Christ...." (1934:513).

The biography, The Life of W . J . McKenzie of Korea, shows

the picture of McKenzie’s first message of testimony in Korea:

Mr. McKenzie gave, through an interpreter, his first
burning message of salvation to the people.... He told
them simply and tenderly of how God had led him to leave
home and friends to come and tell them of a Saviour; how
God had sent the means for travel through some who were
very poor; how the name of Jesus was more precious to him
than earthly honors, or friends, or kindred; how he hoped
to live and die among them, and that together they should
go home to be with Jesus evermore. (McCully:76)
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He was so absorbed in the love of Christ that business life

did not attract his heart; nor could the choice of any other

profession satisfy his great soul. Like Paul, he had said,

"This one thing I do," for the the experience of salvation had

belittled all things earthly and temporal, and the things that

had been coveted as gain he now "counted but loss for the

excellency of the knowledge of Christ Jesus" (McCully, 15-16).

In his letter to D.L. Gifford, another missionary and one of

the McKenzie’s friends, he said that Jesus, our Lord, had been

our strong tower and refuge (McCully, 194).

A Methodist pioneer, Henry G. Appenzeller was partial to

preaching the text, "There is salvation in no one else, for

there is no other name under Heaven given among men by which

we must be saved" (Acts 4:12)^ ( Grif f is : 81 ) . One day, he also

confessed as other missionaries:

I will tell you of an ambition that I have. It is to
preach Christ all over this kingdom... My term of
enlistment will last until 1910, or twenty-five years, in
which time may the Lord help me to know nothing among
these Koreans save Jesus Christ and Him crucified. I

believe the Lord has sent me here to deliver a message--a
message of life and I want to deliver it faithfully...
This is our great work, our only work--to save souls...
Isn’t it a glorious work?! (Griffis, 162)

Truly, they believed Jesus Christ as their Lord, the

Savior, their strong refuge and the Son of God. They eagerly

tried to preach the Gospel of Jesus, and salvation through

Jesus Christ, the Saviour, the Son of God. To preach Jesus

Christ was their only ambition.
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What did they preach about Jesus in their sermons ? H.G.

Underwood preached a sermon entitled, "Counting Everything as

Loss" (Philippians 3:8-10) at the first assembly of the

Presbyterian Church of Korea (1912). It was a typical topical

sermon. Here, he noted three general ideas about Jesus Christ:

1 ) Jesus Christ who Redeemed our sin
2) Jesus Christ who was resurrected from the dead
3) Suffering with Jesus is our pleasure. (1918:90-97)

It is a bit difficult to understand what its focus is, for

there is no logical relationship between its title, three

general ideas and content. It shows a weak point in the

topical sermon, its illogical construction. But when we

examine the content of the sermon, its theological view is

very sound. One representative missionary’s view on Jesus

Christ was such:

Jesus is our Saviour who redeemed our sin, who triumphed
over sin, who died and was resurrected from death, who is
living with us now. Thus, Jesus is not only the
foundation of the Church but also the head of the Church
and the source of power in the Church. He not only died
on the Cross, but also was resurrected from the dead and
ascended. He is still within us, so He is our Christian
life and hope. (Underwood, 1918:90-91)

What he proclaimed in this sermon is that Jesus Christ is not

only the head of the Church, but also has a cosmic kingship

which is far above all earthly rule, authority, power and

dominion

.

Charles A. Clark preached about divine nature and human

nature in his sermon, "Preceding Jesus Christ" (Mark 10:32).
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He argued that Jesus Christ is true God and true human. He

said that God, Jesus Himself, made the world but the world did

not recognize Him as its Creator, its God:

Jesus Christ is true God and human being. He created the
world... came into His own country, but his own people
did not receive Him. . . .He is the only Son of God. . . .He
has been raised from the dead and now sits on the right
hand of God the Father Almighty. (Clark, 1978:113-114)

He also noted that Jesus was true human being. As a human, he

was tempted, suffered, sometimes tired and wept just as we do:

Jesus is the Father’s only Son, but He was tempted in
every way that we are. He was tempted and suffered...
When he was on the earth, he was a carpenter, so he
experienced being poor... One day He said that, ‘Foxes
have holes, and birds have nests, but the Son of Man has
no place to lie down and rest ’( Mat thew 8:20) . This
means that sometimes Jesus was tired of His work
physically... When Lazarus was dead, Jesus was weeping
(John 11), and when He saw the city of Jerusalem, He
lamented over that city (Matthew 23). (Clark, 1978:113-
114 )

The early Protestant missionaries’ view about Jesus was

very sound. They steadfastly held Jesus Christ to be the

Saviour, the only Son of God, who came down to the earth and

suffered and walked the path of obedience all the way to

death, who died on the Cross, shedding His blood for remission

of sin, was raised from the dead, ascended into Heaven, and

will come again. Thus, Walter C. Eerdman, a Presbyterian

missionary, asked a question in his sermon entitled, "A Big

Question which is related to Christian Life" ( John 6:68-69):

Brethren, then, to whom would you go ?

This question asks should we follow and accept Jesus who is
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the Word itself, the Saviour, the Son of God who gives eternal

life to us. Eerdman posed three more questions:

Which way would you like to go?
1 ) Jesus or education?
2 ) Jesus or science?
3) Jesus or socialism?

According to this sermon, we cannot receive eternal life from

education, science or socialism. Only through Jesus Christ,

can we have eternal life.

3. Eschatology

Most of the early Protestant missionaries in Korea were

illed with hope and longing for the return of the Lord, Jesus

Christ. It was their constant thought and they never ceased to

look and pray for his glorious appearance in their own time.

This hope was passed on to the Koreans from the first days and

is now one of the most important characteristics of the

Protestant Church in Korea (Lee Chang-Shik, 1977:31-32).

The early Protestant missionaries in Korea were the fruit

of the 19th century, ‘the age of mission’ or 'the great age ’

( Suh Jung-Woon, 1981:176). As noted, the first Protestant

missionary, H.N. Allen came to Korea in the Fall of 1884, with

most of the early missionaries coming from the U.S.A. In the

history of the missionary enterprise in America, the year 1880

marks the birth of a new missionary interest among students in

many theological seminaries (Paik, 95). Among the early





51

missionaries to Korea, many had made their decision for

foreign service either during or following the inter-seminary

conventions for missions, popular from 1880 to 1897 (Paik,

96 ) . George Paik summarized the conservative tone of these

meetings like this:

They felt that the spirit of Christianity was essentially
missionary and that the lack of interest in missions
argued a corresponding lack of Christian
consecration... The awful responsibility of Christian
people toward the ’heathen who were perishing at the rate
of two million a month’ without the gospel weighed
heavily on their consciences. They believed that the
’LORD WOULD HASTEN HIS COMING* and that the time had come
to preach ’the gospel of the kingdom in all the world for
a witness unto all nations’. (96-97)

To understand the theological background of the early

missionaries it is very important to be familiar with the

21Student Volunteer Movement for Foreign Missions . Starting

with Samuel A. Moffett, many of the early missionaries were

greatly influenced by this movement (Suh, 1981:177). The SVM

mirrored in its emphasis the force which contributed to its

founding: late 19th century revivalism -- particularly as

represented by D.L. Moody (Ben Harder, 1980:141). Moody’s

spirituality had two characteristics: biblicism and strong

eschatological overtones (Suh, 1984:184). He accepted the

Bible implicitly as the absolutely inerrant Word of God

(Ernest Trice Thompson, 1943:123); thus, his message totally

came from the Bible. He spoke of Biblical characters, utilized

Biblical parables and Biblical incidents, and drove home
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Biblical truths (Thompson, 1943:122). He had a wonderful power

to make the Bible vivid and real, and was a strong believer in

the second advent of Christ, and that in our own time. He

believed that the return of Christ might occur at any moment.

He was an old-fashioned premi llennial ist (Thompson, 1943:126).

Under his influence, the biblical literalism and strong

eschatological overtones became two theological

characteristics of the SVM (Suh, 1981:184). The watchword of

the SVM, "The evangelization of the world IN THIS GENERATION,"

shows their theological convictions.

These two theological characteristics were handed over to

the early Protestant missionaries in Korea. M.J. McKenzie

frequently emphasized that on the Judgement day there will be

a separation of saints from sinners (McCully, 147). His first

sermon at Sorae, where he spent his whole mission life, was

also about the things of the Kingdom. Beginning with the

parable of "The Good and Bad Fishes" (Matthew 13), he went on

with the solemn application of judgment and separation on the

last day, explaining how suddenly this may come and the need

of being ready, of the fearful results to those who are

unprepared, and the bliss awaiting those who home to heaven

which is being made ready (McCully, 102). In a letter, we can

see that McKenzie himself was predisposed with this

eschatological tone:

Oh, for more consecration! If we could only truly say,



.



53

’Not I, but Christ who dwells in me. * I tell you the
truth when I say that I tremble at the thought of
answering for my stewardship on the great day. So great,
so full and rich, have been His blessings to me here, and
how little use I have made of them! I can only take
refuge in the overflowing loving-kindness of a merciful
God on that day. (McCully, 193)

How, then, were their sermons ? Henry G. Appenzeller

preached a sermon entitled, "One Thing I Know" (John 9:25) at

Seoul Mission Church in 1888 (Yi Mahn-Yol, 1985:457), where he

set forth three main ideas:

1 ) One thing I know--Chri st ians have Jesus within
themselves

2 ) One thing I know--peace through Jesus Christ
3) One thing I know-- immortal i ty through Jesus Christ.

(Yi, 457-467)

In the third idea, we see his eschatological belief:

I shall live and not die. I shall live together with the
One who loves my soul. I shall live in the Lord’s house
forever. I know this is an inevitable result of God’s
love and peace... Do you know where the saints are ?

Brethren, we shall live again. Here is not our final
dwelling. We will be welcomed in the eternal home. Jesus
is preparing a place for His people. We will go to the
new city which is built by God. We shall see the Holy
City, the new Jerusalem, coming down out of heaven from
God. "He will wipe away all tears from their eyes. There
will be no more death, no more grief or crying or
pain" (Relvelation 21:4) . We will succeed to all of
these. (Yi, 465-467)

His strong eschatological hopeshines forth. He firmly believed

in eternal life and heaven, and the Holy City, the new

Jerusalem where we shall go certainly.

Malcolm C. Fenwick, a Baptist missionary, emphasized the

Judgment. He argued for four different types of judgment. This

sermon has no main text, but he entitled it "Four Judgments"
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(Kim Chang-Bae, 1981:130-135). Here is the sermon’s outline:

1 ) Judgment upon the original sin
a. The Judge--God
b. Time--When Jesus died on the Cross
c. Place--The Calvary Mountain
d. Meaning--To save all people
e. Result--No punishment upon the believers
f. Blessing--Eternal life

2 ) Self Judgment
a. The Judge--We Christians, himself or herself
b. Time--Anyt ime
c. Place--Everywhere
d. Meaning--Watch ourselves whether we are in Jesus or

not
e. Period of Time--Until Jesus comes again
f. Result and Blessing--Holy communion with Jesus

3 ) Judgment upon Behavior
a. The Judge—Jesus Christ
b. Time-- The Last Day
c. Place--Front of the White Throne (Revelation 20:11)
d. Meaning-- Judging according to what we had done (I

Cor. 3:13; Rev. 20:12)
e. Result--Our rewards and losses are with our labors

( I Cor. 3:13)

4) Judgment upon the Sinners who died unbelieving
a. Time--The Last day after the millennium
b. Place--The valley of Jehoshaphat (Joel 3:2,12)
c. The Judge--Jesus Christ (John 5:27-29)
d. Meaning--To draw into the Lake of Fire (Rev. 20:14-

15)

As a whole, this sermon is discursive, but we can catch the

intention of the preacher; that is, there will be the

Judgment, which no one can avoid, so we have to prepare

ourselves for it. Fenwick, like other missionaries, firmly

believed that the great Judgment will occur.

Besides these, there are many other missionaries’ sermons

on eschatology. H.G. Underwood preached "Things that belivers
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would do" (II Cor. 6:17-18), and "Picture of the world beyond"

(John 14:2). In them, he gives hope for eternal life, and the

coming of the Kingdom. H.G. Appenzeller also firmly believed

that there will be eternal peace and life. In "Purpose of

Life" (I John 2:17), he said that there will be rewards for

the faithful:

What are rewards? Are not all things which are in heaven
a reward ? Even though we are not in Heaven now, it is
the place where God prepares for us. . . When we follow the
righteous way throughout our whole life, then the
precious light of God will shine upon us...
This is God’s reward: "Be faithful to me, even if it
means death, and I will give you Life as your prize of
victory. (Appenzeller, 1978:542-543)

Martin B. Stokes, a Methodist missionary, preached

"Preparation for Meeting with God" (Amos 4:12). He said that

since he was not a prophet he could not know about the future

at all, but that he eagerly wanted to prophecy three facts

that he believed without doubt:

1 ) The Lord will come again soon
2 ) Everyone must die once
3) Everyone will be judged by God (1978:147-150 )

Early Protestant missionaries in Korea had a strong

eschatological belief, for they firmly believed in the second

advent of Jesus. They knew there would be the Judgement, saw

the new Kingdom, anticipated the rewards, and strongly

believed in the resurrection of all true believers. This

strong eschatological belief still exists in the Protestant

Church of Korea and is an important characteristic today.
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4. Pneumatology

When we examine the early Protestant missionary’s

sermons, we can realize that they did believe heartily in

being "Full of the Spirit". When they were called by God, they

enlarged and extended their vision through the Spirit of God

( Gr i f f is , 65 )

.

One of the major reasons for rapid church growth in Korea

has been "the urgent outpouring of the Holy Spirit in

23revival." A number of revivals
, closely related to the

sovereign work of God, have occurred in Korean Protestant

church history. Among them, the great revival movement of

1903-1907 is the best known. This great revival originated not

from doctrine, but from the same source as the Wesleyan

revivals in the 18th century England and America--the

experience of an individual whose heart was "strangely warmed"

(Shearer, 131). Coming without any elaborate plans or

organization, the movement essentially grew out of, and was

carried on as a prayer meeting.

The origin of this movement might be placed in 1903, when

a group of Methodist missionaries met for a week of prayer and

Bible study at Wonsan Beach (G.T. Brown, 58). When, they held

a Bible conference on the theme of the Holy Spirit, R.A.

Hardie, a medical missionary, was asked to prepare three

papers on the subject of prayer. In preparing these three

messages, the Holy Spirit led Hardie to confess his faults
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before the missionary body and before the Korean congregation

the next Sunday morning. This sparked a period of daily

meetings for prayer and Bible study by the Koreans and they,

too, were soon publicly confessing. On some occasions it was

impossible to preach, as people rose and interrupted the

sermon to make confessions of specific sins (Huntley,

1984 : 132 )

.

In the ensuing months Dr. Hardie and Korean Christians

from Wonsan were invited to speak at evangelical meetings in

Songdo , Seoul, Chemulpo, Pyongyang and elsewhere. Everywhere

the Holy Spirit was at work and followed at the meetings

spontaneous confessions of sin. After that, minor revivals

broke out here and there in churches in 1904, 1905 and 1906.

In January 1907, the largest revival broke out in

Pyongyang. When the fire of the Holy Spirit fell on that great

mass of assembled Christians in Pyongyang, the whole nation

was affected as it had not been by earlier revivals. As the

power generated by touching a match to a drop of gasoline is

different than that generated when a spark ignites a tankful,

so the power was vastly greater when the revival came to that

huge congregation in Pyongyang. However, under the impetus of

this Pyongyang Pentecost, which continued in the seminary and

other institutions, the revival movement gained momentum and

swept over the whole church (Thompson, 1962:60).

Characteristics of this great Pentecost were the
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overpowering conviction of sin among the Christians, both

Korean and missionaries, the power to make public confession

of sin (Shearer, 130), and a great outpouring of the Holy

Spirit ( Rhee : 1 12-1 1 3 ) . Rev. Graham Lee gives us one of many

examples of the extreme physical pain and agony connected with

these confessions of sin:

I noticed that Elder Chu was standing beside me on the
platform asking for an opportunity to confess. Then began
a scene the like of which I never saw and which I am not
anxious to see again very soon. He was trembling from
head to foot and he fairly shrieked in agony as he told
of the sins that he had committed. I have never seen a
mortal in such agony of mind. He confessed to adultery
and misappropriation of funds and at last he sank to the
floor and fairly wilted and writhed in agony. (Huntley,
1984:134-135 )

One woman who saw this Korean Pentecost vividly recounted her

impressions like this:

I saw a great agony of crying and calling out to God for
forgiveness. More than that I saw them beating their
heads down on the floor and striking themselves... My
mother told me that some of them confessed to throwing
their infants against a stone wall in order to kill them.
(Huntley, 1984:134)

The Rev. W.N. Blair who preached on I Corinthians 12:27, "Now

ye are the body of Christ, and severally members thereof,"

during this Pyongyang revival (January 14, 1907) (Blair,

1957:65), has given an eye-witness account of this Korean

Pentecost

:

Then began a meeting the like of which I had never seen
before, nor wish to see again unless in God’s sight it is
absolutely necessary. Every sin a human being can commit
was publicly confessed that night. Pale and trembling
with emotion, in agony of mind and body, guilty souls
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standing in the white light of that judgement, saw
themselves as God saw them. Their sins rose up in all
their vileness till shame and grief and self-loathing
took complete possession; pride was driven out; the face
of man was forgotten. Looking up to heaven to Jesus whom
they had betrayed, they smote themselves and cried out
with bitter wailing, 'Lord! Lord! cast us not off
forever.’ Everything else was forgotten. Nothing else
mattered. The scorn of men, the penalty of the law, even
death itself, seemed of small consequence if only God
forgave. We may have our theories of the desirability or
undesirability of public confession of sin. I have had
mine, but I know now that when the Spirit of God falls on
guilty souls, there will be confession, and no power on
earth can stop it. (1957:68)

Confession of sin always followed this revival, but first

people were broken before the Lord in repentence and

confession, then followed a great outpouring of the Holy

Spirit. When they prayed to God for forgiveness and an

outpouring of the Holy Spirit, He came upon the people (Blair,

68). As a result, the Protestant church of Korea grew very

rapidly after this great revival movement.

What, then, were the factors for this great revival ?

Dr. George Paik argues that there are three: 1) a sense of

failure, 2) a desire for a heightening of the spiritual

experience by messages from the outside, and 3) the definite

attempt by the missionaries to bring about a revival (Paik,

370). As Paik noted, the missionaries greatly affected this

revival, even though they were not its initiators, but like

the Koreans, were recipients of the Holy Spirit. The initiator

was the Holy Spirit, yet they made special efforts to bring

about a revival through their preaching, Bible study meetings,
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and special evangelistic services. The result: The revival did

not come from them, but it came through them.

What, then, did they preach and teach ? In a word, they

preached and stressed the baptism of the Holy Spirit. They

realized that nothing but baptism by God’s Spirit in mighty

power could change themselves and their Korean brethren

(Blair, 63), or could bring about a revival among themselves

or in the Korean Church. They taught that we cannot pray

without the Holy Spirit’s guidance (Kim, 1981:140). "Likewise

the Spirit helps us in our weakness; for we do not know how to

pray as we ought, the Spirit Himself pleads with God for us in

Oi

groans that words cannot express" (Romans 8:26) . In

particular, Malcolm Fenwick, a Baptist missionary, stressed

that the guidance of the Holy Spirirt is most important for

Christains to receive a victory in their Christain life (Kim,

1981 : 143 )

.

They preached, in addition, on the importance of the Holy

Spirit and the work of the Holy Spirit for believers, for

without the help of the Holy Spirit, one cannot preach the

Gospel, distinguish between right and wrong, what is God’s

will, call God our Father, understand the Bible, or realize

one’s sins and repent of them. Appenzeller preached like this:

When we are inspired by the Holy Spirit, we can
distinguish the right thing that we should do. . . .When the
Holy Spirit comes upon us, we will be filled with joy and
cannot help but preach the Gospel. (Appenzeller, 1978:
541 )
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When William D. Reynolds preached about the purpose of the

Church, he explained the work of the Holy Spirit:

The purposes of the church are three: first, making
disciples; second, baptizing them in the name of the
Father , the Son and the Holy Spirit; third, teaching
them to obey everything Jesus has commanded. However, the
power which accomplishes these purposes comes from the
Holy Spirit only (Acts 1:8, 2:4; I Cor. 2:4). The same
Spirit gives different kinds of gifts to the church (I
Cor. 12:4); indicates concrete ministry (Acts 13:2,16:7);
and presides over the decisions of the Church. (Acts
15 : 28 ) ( 1978:511-512 )

Appenzeller preached about the power of the Holy Spirit in

another sermon, "One Thing I Know":

We can have a knowledge that our sins were forgiven by
God through the Holy Spirit. By the Holy Spirit’s power
we cry out to God, "Father! My Father!" This is the one
thing I know. (Yi:461).

Undoubtedly, the early missionaries heartily believed in

being "Full of the Spirit." They preached the baptism of the

Holy Spirit and understood the Holy Spirit to be their guide

and Helper (John 14:16, 15:26, 16:7). That there was nothing

they could do without the help and guidance of the Holy Spirit

they deeply believed.

5. Soteriology

In a word, the early Protestant missionaries’ soteriology

which appeared in their sermons was simple. Their strong

conviction that salvation is in no other than Jesus Christ was

based on the Gospel message of salvation from sin through

Jesus Christ only; thus, "Salvation is to be found through Him
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alone; in all the world there is no one else whom God has
0 c

given who can save us" (Acts 4:12)“, was a kind of catch

phrase among these early missionaries. Many of them publicly

confessed that they had determined to know nothing among men

but "Jesus Christ and Him crucified" (eg. W.J. McKenzie, S.A.

Moffett ) .

When the first public religious service in Korean was

held at the Bethel Chapel, in the southern part of Seoul city

on Easter Sunday, April 8, 1887, H.G. Appenzeller preached

from a text he loved, "And you are to name him Jesus, for he

will save his people from their sins" (Matthew

1 : 21 (Grif f is , 209-210). From the start, the Protestant

Church of Korea heard the Good News from the missionaries.

When S.L. Roberts, a Presbyterian missionary and the

second president of Pyongyang Presbyterian Theological

Seminary, preached a sermon titled, "Enemy’s Witness for

Jesus" (Matthew 22:16), he explained about Jesus by the

witness His enemies’ gave; interestingly, he introduced four

different types of enemy: the Pharisees and some members of

Herod’s party (Matthew 15:15-22); the chief priests (John

11:47); the teachers of the Law (Luke 15:2); and the people

who gathered around the Cross (Matthew 27:42; Mark 15:31).

Using them, he explained who Jesus is by their witness:

1 ) Jesus is the true teacher who teaches the truth about
God’s will for man (Matthew 22:16)

2) Jesus is the man who is performing all the miracles
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( John 11:47)
3) Jesus is a friend of sinners (Luke 15:2)
4) Jesus is the Savior who saved others, but did not save

himself (Matthew 27:42; Mark 15:31) ( Roberts , 1963 : 367-
369 ) .

In the last part of the sermon, he preached on the meaning of

Jesus’ Cross:

Enemies made fun of Jesus, 'He saved others, but he
cannot save himself! Isn’t he the king of Israel? If he
will come down off the cross now, we will believe in
him! ’

. . . Why did Jesus not come down off the Cross? Lack
of power? Because of Roman soldiers? No! Its because of
us. He died on the Cross because of our sin. He died on
the Cross to save us. He totally sacrificed himself, for
he loved the sinners and the Father. Thus, Jesus’
sacrifice on the Cross is the perfect sacrifice with pure
love and it gives us salvation (369).

As the missionaries had determined to know nothing among men

but Jesus Christ and Him crucified, Roberts was determined to

preach about Jesus the Saviour and the Cross.

Also preached was that we cannot save ourselves by our

own efforts. That is, they stressed the fact that one can be

saved only by faith, not by efforts or works. M.B. Stokes, a

Methodist missionary, preached in his sermon, "Preparation for

meeting with God" (Amos 4:12):

We don’t know when Jesus will come back. No! We cannot
know. But, one thing we can know is that He surely will
come back. Thus, we must prepare to welcome Jesus...
Everyman and woman must die someday. We may die before
Jesus’ second coming. Thus, we have to prepare right
now... After death, everyone must be judged by God. There
is no exception. Thus, we should prepare to meet with
God... We, then, cannot prepare by our efforts, power,
knowledge, talent. God already prepared the way for us.
The way of the Cross! For God loved the world so much
that He gave His only Son, so that everyone who believes
in Him may not die but have eternal life. God gave us
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many chances to repent. If we disregard the way that God
prepared for us, then we cannot avoid God’s judgement.
Therefore, let us accept Jesus as our Savior and look
upon the Cross. (1978:148-149)

Salvation through Jesus Christ only, not by our efforts

or works was their view on salvation. The Protestant Church of

Korea was really founded on biblical soteriology, and this

kind of biblical sermon was one of the reasons which made

possible the rapid growth of the Korean Protestant church.

6. Ecclesiology

According to their opinions on the Church

,

it is a

community of believers who confess Jesus Christ as their

Saviour (Yi:495). They believed that the Church does not

belong to the world but is the spiritual kingdom of God, as

well as the body of Christ with Jesus as its head.

One interesting sermon is H.G. Underwood’s entitled,

"History of the Church" (II Cor. 6:17-18), in which he

preached about the origin of the Church:

This Church does not begin at the time of Jesus, nor at
the time of Moses, nor at the time of Abraham. The Church
began when God created the world. (1920:2)

Here, he states that the origin of the church was with

the beginning of the world and suggests Genesis 4:26 as a

proof text. "To Seth also a son was born, and he named him

Enosh. At that time people began to invoke the name of the

27Lord," here he saw the founding of the Church, in that, when
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people began to invoke the name of the Lord the beginning of

the church was at hand.

When W.D. Reynolds preached on the purpose of the Church,

he said this:

The Church does not belong to this world, it is the
spiritual kingdom of God (John 18 : 36-37 ).... Thus , the
purposes of the church are preaching the Gospel, saving
sinners, teaching the truth, keeping the truth and
glorifying the Father. (Mark 2:17; I Timothy 3:15; Acts
9:31; I Cor. 10:31-32

)

We cannot accomplish these purposes without the help of the

Holy Spirit. In connection with each function of the church

Reynolds said:

There were seven functions of the Church during the
Apostolic period (I Cor. 12:28-30). During this period,
the elder (or bishop) and deacon held the key functions
in the church (Philippians 1:1; Titus 1:5-8). Apostles
and ministers are both elders (I Peter 5:1-4).... When a
church appoints a minister, elder and deacon, a church
should ask them these questions: 1) Do you believe the
Bible as the true Word of God and obey the teachings of
the Word?; and 2) Do you willingly accept the creed which
comes from the Bible and follow it ? If the church
neglects these kinds of questions, it may face big
trouble and will make Jesus, the head of the Church, very
sad. Therefore, when a church invites a minister, he (or
she) should be a person who will preach Jesus Christ as
the Saviour and the cross faithfully... Especially,
ministers should do their best to win full approval in
God’s sight, as workers who are not ashamed of their
work, ones who correctly teach the message of God’s
truth. (II Timothy 2:15, 3:16-17) •

The early missionaries’ view on the church was very sound

and biblical. Many firmly believed that the key role of the

Church is preaching the Gospel, and that evangelism is "the

mission of the Church" ,
the only work of the church that well-
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meaning lay people can do. Others can educate, heal, help and

civilize, they believed, but only Christians can evangelize

(Moffett, 1990:13).

However, there is one important thing that we should

reflect deeply upon which is connected with the missionaries

view on the purpose of the Church. One criticism is their

little concern for social problems. Most early missionaries

concentrated on evangelism only and had little concern about

the duty of the church towards the world. This criticism is

partially correct, for most of the missionaries stressed

evangelical work only, and this emphasis appeared in their

sermons

.

Reynolds preached such in his sermon, "The Purpose of the

Church" (Matthew 28:18-20):

Because the Church is the spiritual kingdom of God, and
does not belong to the world, so she should not be
involved in wordly problems such as a temperance movement
of alcoholic drink, international war problems and class
strife, etc... (1978:512)

He argued that churches cannot change the world and need not

involve themselves in wordly problems, but that they should

try to concentrate on saving souls. S.A. Moffett also stood in

the same line with Reynolds. The former preached similarly at

the Jubelee celebration service:

Today in the church we occassionally hear that the church
will have to change; that it must be come up to date;
that if the Gospel is preached in the old way, people
won’t like it; that in a new way, the old-fashioned
Gospel does not fit. We would be wise to preach a new
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Gospel in the new way -- so we are told. But if we follow
Paul, wisdom is counted nothing... There are those who go
out talking if a new theology today, but let us beware
of them... (1934:514)

He argued that the Gospel which was delivered by him or

conservative missionaries is the real Gospel and is the same

as the Paul’s Gospel. This is the representative opinion of

the conservative and pietistic missionaries at that time. They

distinguished between the spiritual world and the material

world and argued that the Gospel is only for personal

repentence and an inner confidence of salvation, and they

disregarded the social meaning of the Gospel to some degree

( Kim , 1985:53).

There were
,

however

,

a few missionaries who were

concerned about the social meaning of the Gospel. H.G.

Underwood was one of them

.

In his sermon, "History of the

Church", he preached on the relationship between the Church

and the world:

We do not belong to the world. But this does not mean
that we have to depart the world. We should live in the
world as a Christian, but we are not belong to the world.
(1920:4)

Although he surmised that the church and the world are

separate spheres, he tried to overcome the dualism that most

of the early missionaries held at that time (Chung, 1986:41).

He saw missionary work primarily as proclamation, "spreading

the Gospel", but also in terms of doing something to relieve

the miserable plight of the poor, the ignorant and the ill
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(Huntley, 1984:30).

Samuel F. Moore, a Presbyterian missionary, was a

missionary who took the social problem seriously. He managed

to demolish the pillar supporting the centuries old Korean

caste system inadvertently and almost single-handedly

(Huntley, 1984:67). So concerned about the butchers was he

that he tried to deliver them from discrimination and

oppression by appealing to the government to improve a

butcher’s status. Finally, Moore’s and the Korean butchers’

petition was granted and they were delivered from slavery.

When he died, the butchers of Korea, having heard of the

custom from the Catholics, wanted to canonize him (Huntley,

1984:73 ).

There were two main streams of conviction connected with

the problem of the purpose of the church as already noted.

They are still flowing in the Korean Protestant church today,

with the situation about what is the real purpose of the

Church and what are a Christian’s responsibilities towards the

world still in confusion.

In summary the early missionaries’ preferred sermon style

was a topical one and even though their sermons had some weak

points, their understanding of preaching was sound and quite

similar to contemporary preaching theory. Through their

sermons, we also know that the missionaires ’ theology was very

sound and conservative. Most of the missionaries strongly
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believed the Bible as the inspired Word of God, Jesus Christ

as the Saviour, in the Second Coming of Jesus Christ, the help

and guidance of the Holy Spirit, the Gospel message of

salvation from sin through Jesus Christ only, and the Church

as a community of believers who confess Jesus Christ as their

Saviour

.





CHAPTER IV

THE EFFECTS OF THE EARLY PROTESTANT MISSIONARIES’

PREACHING ON THE PROTESTANT CHURCH OF KOREA

A. Several Great Effects of the Early Protestant Missionaries’

Preaching for the Growth of the Protestant Church of Korea

1. Establishment of a pietistic and conservative faith

The history of the Korean church in its early years is

that of conservative, evangelical Christianity. That history

must be credited to the early Protestant missionaries’

pietistic and conservative faith. As A.J. Brown commented,

they were men of the Puritan type (1919:540 ), who tried to

pursue a pur itanist ic ,
pietistic life (Kim, 1985;127). They

were strongly conservative in theology and Biblical

interpretation; thus, whether by message or methodology, the

early Protestant missionaries cultivated and established an

evangelical, conservative way of thinking in the life and

faith of the Korean Protestant Church.

They firmly believed and taught the Christian Gospel as

the sole revealed message, given by God. They had a fervent

evangelistic spirit, a thorough belief in the Scripture as the

Word of God, and a deep hope in the Gospel message of
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salvation from sin through Jesus Christ. A strong conviction

that salvation is in no other than Jesus Christ, a belief in

Jesus Christ as the only Son of God who died on the Cross to

save us, who was resurrected, ascended, and now sits at the

right hand of God and who will come soon, were key tenents of

their faith. Not only were they themselves filled with hope

and longing for the return of the Lord, but these evangelists

asked the infant church to accept their eschatological faith,

so heartily did they believe in being "Full of the Spirit".

Preaching by the Holy Spirit’s power, they held that without

the help of the Holy Spirit, they could not do anything, which

explains their strong stress on baptism by the Holy Spirit.

Many believed that the Church does not belong to the world but

is the spiritual kingdom of God, as well as the body of Christ

with Jesus as its head. To preach nothing but the Cross of

Chirst was decided. Moffett’s sermon revealed their

conservative and pietistic faith representatively:

When I first came to Korea, before starting to preach,
there was one decision which I made in prayer before God.
This was that I would preach nothing nut the Cross of
Christ. Whether I lived or died, I would preach only the
Gospel. Like the Apostle Paul, I decided to preach
nothing but the Cross of Christ, and if I preach anything
else, may I be anathema. (1934:513)

The preaching of the Cross and of salvation for the

Korean people from sin and death, with its Puritan faith and

theological viewpoint, has had a great value for us today and

is to be greatly commended. The early missionaries, like Paul
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among the Greeks, determined to preach only the Cross. Had

they been like the 16th century Roman Catholic missionaries to

China, busy with astronomy and science instead of preaching

the Gospel, the Korean Protestant church would not have become

what it is today (Kim Yang-Sun, 1956:175).

The early Protestant missionaries’ theological view was

so simple, pietistic and conservative, and they planted the

Christian faith so firmly in the soil of the Korean Protestant

church that such rapid growth in the Korean church was

inevitable

.

2. Establishment of Biblical Tradition

As noted earlier, the early Protestant missionaries

strongly emphasized the importance of the Bible as the Word of

God, with most having the strong conviction that the Bible is

the very Word of God, the sword of the Spirit (Moffett,

1934:56). A Pyongyang Seminary professor of Systematic

Theology, Dr. W.B. Reynolds, stated his view of the Scriptures

as follows:

If you take away the Bible from Christianity, or do
not believe the Bible, from that time on it is no longer
Christianity... To change the text and thereby obscure
the sense or change it is wrong. You must preserve the
original form and interpretation. (Kim, 1956:174)

Since the whole Bible was understood as the inspired Word of

God, the only infallible rule of faith and practice, many

tried to be faithful to it and to preach the Gospel
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fervently. It was emphasized that the Bible could not be

changed on the least point or in the smallest detail, adding

that one must believe it as the absolute Word of God, leading

some to note that their view was pure biblical literalism (Kim

Young-Han, 1988:44). Among the early missionaries, many were

influenced by D.L. Moody (Suh, 1981:185) and his theological

tendency to ground all on biblical literalism and a few

fundamentals of faith (H. Smith, R. A. Handy, and L . A . Loet scher

,

1963:321). Without doubt, the early Protestant missionaries

firmly believed in the infallibility of the Bible and the

mechanical inspiration of it (Herald S. Hong, 1966:17).

However, the biblicism of the early Protestant

missionaries also contributed to, and made possible the rapid

growth of the Korean Protestant Church. Under the influence of

the missionaries, a deep conviction about the authority and

value of the Bible to this day prevails in Korean Protestant

churches, with many Korean Christians placing the Holy

Scripture at the very center of their lives (G.H. Jones,

1912:417). From the very start, the Korean Protestant churches

firmly stood on the foundation of the Bible and, with the

assistance of missionaries, grew very rapidly.

3. Evangelism through the Preaching Ministry

The Korean Protestant Church is an evangelistic church

and as such is built on the preaching ministry (Kim, 1985:20).
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These are very important characteristics. From the beginning,

Korean Christians have been reaching out in mission, first to

their own people, and then to the world through the preaching

ministry. One of the first seven Koreans ordained to the

Presbyterian ministry in 1907 was sent as a missionary to

Cheju Island, and missions to Siberia (1909), Japan (1909),

and Manchuria (1910) soon followed (S.H. Moffett, 1987:46).

Korean Christians, converts who so quickly became

disciples and evangelists, reproduced themselves in the faith

again and again. George Heber Jones wrote in 1904:

From the very first, the convert is more than a church
member, he is a worker for Christ. He may be only an
ignorant, untutored, uncouth farmer, but he knows and
possesses something his neighbors have not, and he
presses it home on them. There is an impulse in him to
work for Christ. He would not keep silent if he could,
and could not if he would. (Huntley, 1984:122)

Korean Christians used every means at their disposal to spread

the Gospel. H.J. George called this phenomenon "the Korean

passion for souls" (Huntley, 1984:125). Their zeal for

evangelism, which began in a heart, then in a home, and

radiated out from there, made them really different from other

Asian countries.

Where, then, did this passion come from? First, it came

and comes from the Holy Spirit; second, it came through the

early missionaries' preaching ministry.

The early missionaries focused their energies to keep

evangelistic and church work foremost, spending much of their
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time in "soul-winning" conversation with crowds of men in

their rooms, along the roads among the children, and with

women washing laundry by the river. As Moffett had decided,

they tried to preach the Gospel wherever they went whether the

time was right or not (II Timothy 4:2).

There were three representative methods which were used

by the early missionaries for preaching the Gospel. First was

street and village work. As soon as missionaries had secured

a little knowledge of the Korean language, they regularly went

out in the lanes and byways, and sitting down under some tree,

near a frequent road, or beside some medicinal spring to

which the people were in the habit of flocking, they would

take out a book and start reading. When several gathered

around them asking questions, they would attempt to explain to

the people the book, its truths and what it meant. Next was

"Sarangbang" (guest room) work. The Koreans, having no

theatres or lecture halls, were not accustomed to gathering

together in large meetings; thus, missionaries relied

considerably on the face-to-face work that could be done in

the native "Sarangs." Third was itinerate work, with many

missionaries making several evangelical trips. During these

trips, they stopped at every village on the road and preached

the Gospel. Here, a typical picture of a missionary’s

itinerate preaching was drawn by his wife:

After a long day’s trip, I usually felt very tired and
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sleepy, and found it hard to present the Gospel to a lot
of rough peasant women who crowded close around me in the
wildest curiosity. It was a distinct effort to sing and
show pictures and tell them about the future, and their
need of salvation. But he (H.G. Underwood) seemed as
lively as when he started. He would get the packs
unloaded and everything settled for the night, closely
overseeing the cooking arrangements which he always
personally took charge of in the country, all the time
telling stories... Then after lunch or supper, he would
sit down in the "Sarangs" with a crowd around him and
talk with them by the hour, or hold a meeting out under
the stars at the top of some little hill or high gateway,
where he would preach the Gospel without the least signs
of weariness, and start on again early the next day and
so on and on". (L.H. Underwood, 1918:64)

Smilarly, others tried their utmost for the preaching

ministry, helping this become one of the best heritages in the

Korean Protestant Church. As already noted, the great revival

movement in the years 1903-1907, was also one result of the

missionaries’ preaching ministry guided by the power of the

Holy Spirit. From the start, then, the Korean Protestant

Church stood firmly on the foundation of the Bible through its

preaching ministry, enabling this biblical faith to grow

through its preaching ministry. Unmistakably, this is the most

important gift to the Korean Protestant church given by the

early Protestant missionaries. Lee Chang-Shik writes about

this important heritage like this:

The single most powerful and dynamic force in the growth
of the Protestant Church in Korea is the preaching of
the Word of God. (1977:30)

4. Strong Sense of Eschatology
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Most of the early missionaries in Korea were filled with

hope and longing for the return of the Lord, Jesus Christ.

This was their constant thought and they never ceased to look

and pray for His glorious appearance in their own time. This

hope has been passed on to the Koreans from the first days and

is still one of the most important characteristics of the

Protestant Church of Korea (Lee, 1977:31-32).

The first thirty years (1880-1910), during which the

missionaries came and worked very enthusiastically, were also

the most tragic in Korean history. During the late 1800’s,

famines, corruption, peasant uprisings, persecutions, plagues

and wars recurred with dismal frequency. In 1885, the Queen

was murdered by Japanese soldiers, a plague of Asiatic cholera

erupted in the summer of 1886, the Tong Hak rebellion sprang

forth in the spring of 1894, the Chinese-Japanese war of

1895-1895 took place, and the Russ ian-Japanese war of 1904-

1905 was fought; all occurred during this period. Finally, on

August 22, 1910, the Treaty of Annexation was signed and Korea

became a colony in the Japanese Empire. The Korean people

could not find adquate answers for themselves or for their

inclined nation from their old religions, such as Buddhism and

Confucianism, which resulted in most Koreans becoming very

frustrated with their destiny and their nation’s future, and

experienced a spiritual vacuum. In short, the political and

religious situation of Korea during this period points to the
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simple truth that the Koreans had became a broken-hearted

people. The nation’s spirit was broken, but it was also her

great preparation for the Gospel of Jesus Christ (Blair,

1957:12)

.

"Blessed are the poor in spirit for theirs is the Kingdom

of Heaven. Blessed are they that mourn for they shall be

comforted" (Matthew 5:3—4). The Koreans, at this time a

helpless people without friends, were stricken by despair and

deep national humiliation. They were in dire need of

sympathetic friends and hope-restoring encouragement. National

humiliation induced melancholy and the intense hatred of the

unconquerable enemy produced a deep sense of fear. Just at

that time, the missionary enterprise was inaugurating an

aggressive program under the auspices of American

missionaries of Puritanic zeal and Wesleyan fervor (Paik,

367 ) .

When the Good News touched the broken-hearts of the

Korean people through the early missionaries, the result was

explosive. Many Koreans hoped that in Christianity they would

find the answer to their national weakness and personal

insecurity (Latourette, 1961:449). In truth, many did find

answers to their questions and deliverance from their problems

through the Good News.

Especially, the eschatological messages about the eternal

Kingdom of Heaven and immortality through Jesus Christ gave
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great comfort to the broken-hearted Koreans. When they heard

a message like this: "Brethren! We shall live again. Here is

not our final dwelling. We will be welcomed in the eternal

home. Jesus is preparing a place for His people. We will go to

the new city which is built by God. We shall see the Holy

City, the new Jerusalem, coming down out of the heaven from

God. God will wipe away all tears from our eyes. There will be

no more death to all of these..." ( Appenzeller , 465-567),

Korean Christians found healing and received a great hope in

Jesus Christ. Finally, Korean Christians also had a strong

eschatological belief. Each knew there would be a Judgement,

saw the new Kingdom of heaven, and anticipated the rewards.

This led to Korean Christians trying hard to deliver the Good

News to other broken-hearted friends, very eager for others to

share in their rewards. Is this one explanation why Korean

Christians have had such an enthusiastic, evangelistic

passion? Yes, for they believed in the second coming of

Jesus, knew there would be a Judgement, saw the new Kingdom

of Heaven and anticipated its rewards.

This eschatological belief and hope, even though it has

posed a few problems in Korean churches, has influenced

greatly both Korean Protestant churches and Korean Christians,

so much so that it made rapid growth possible. This

eschatological belief still exists in the Protestant churches

of Korea and remains one of its most important characteristics
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today

.

Pietistic and conservative faith, strong Biblical

tradition, evangelism through the preaching ministry and a

strong sense of eschatology are the great gifts of the early

Protestant missionaries’ preaching for the growth of the

Protestant Church of Korea. However, there are some

limitations in their theolgy and their preaching ministry.

B. Some Limitations

1 . Theology

The early Protestant church in Korea was radically

affected for many years by the missionaries who provided its

first trained leadership, and such theological leadership was

strongly conservative. Dr. Chun Sung Chun drew attention to

that training in some detail:

The early missionaries in Korea came almost exclusively
from the area where the old-Princeton ideas were
dominant. A few Methodists from New England were the
exception. It was natural that Dr. Nevius and his Korean
colleagues were exremely conservative or fundamentalist
since their training had been along these lines.

( 1955:67 )

As A.J. Brown already indicated, the early missionaries in

Korea were men of the Puritan type. They kept Sabbath very

strictly, and looked upon dancing, smoking and card-playing as

sins. In theology and Biblical criticism they were strongly

conservative, and held as a vital truth the premillenarian

of the second coming of Christ. Higher criticism andview
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liberal theology were dangerous heresies, they felt. Thus,

30some scholars argue that these early missionaries were

really fundamentalists rather than conservatives.

In recent years, the early missionaries’ conservative

theological views have been under attack. John C. Smith, for

example, Executive Secretary of the United Presbyterian Church

in the U.S.A., calls the concentration in Korea of

missionaries of one theological emphasis (strong

conservat ivism ) a contributing factor to present church

divisions

:

The same results might have occurred if the emphasis had
been a liberal one instead of a conservative one, but
certainly the confinement of teaching to one particular
representation of the Christian Gospel led to some of the
difficulties that the Church has faced. Such extreme
conservatism led to separation and isolation from
other streams even within the Reformed tradition. The
Church was not ready to meet the criticisms of the
liberal Christians. (1961:322)

Smith’s remarks are quite typical of much critical opinion

regarding the early missionaries ’ fundamentalism. Conservative

thinking is accused of isolating the church from a knowledge

of liberal theology, of extreme confinement to one stream of

thought, and of unwillingness to open the doors of the church

to liberalism.

This author does not fully agree with these charges, for

the early missionaries were not fundamentalists. Modern

fundamentalism^ had not even been invented back in 1900.

Their theology was not fundamantal i sm , but rather 19th century
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evangelicalism. It was the theology of the great American

Protestant consensus that grew out of the early great American

"Awakenings" of the 18th century (Moffett, 1990:14).

In spite of their great contributions to the Korean

church, there are some points to be critical of in the

missionaries’ preaching ministry and theology. First, their

dualististic attitude and teachings caused problems in the

Korean Protestant church. Most missionaries’ attitudes towards

the world were not positive; rather, they tried to separate

the Church from the world. They emphasized the

individualistic, spiritual salvation of the soul only. And

certainly they did not concern themselves with Social Gospel.

To some degree, they neglected the duty of renewing both

social and national life by not realizing their

responsibilities in the area of common grace through real

Sciptural principles. Under such an influence, this resulted

in the Korean Christians secluding themselves from society and

settling on anti-secularism. Kim Yun-Kuk spoke of an

"inevitable escapism" in the Korean church, a lack of social

concern within the church which can be traced "to the very

beginning of Christainity in this land"

:

When the Church finds itself utterly incapable of meeting
the demands, then it escapes deeper into its own shell.
Instead of becoming a commander of the situation it tends
to introvert itself within the walls of the church
building. In such a situation, for many Christians,
fervent prayers, emotional worship services, and Bible-
memorization are considered to be the essence and total
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sum of Christianity. At the same time, their own low
moral standards and those of the society in which they
live do not bother them. As long as prayers are fervent,
offerings are sacrificial , and worship services are
enthusiastic, nothing can hinder their spiritual welfare.
( 1962 : 102 )

The same note was struck by Dr. Lee Sang Kuen:

The church of Korea neither follows after society, nor
goes alongside society. They go another way. We are
forgetting the mission of the church to the world and are
deep in self-pride. We are unable to know our state and
the world’s criticism of us and so we are going astray
from the world as a planet out of its track. (1961:10)

The author basically does not agree with these writers, for

the early missionaries do not seem to have been totally

indifferent to the Social Gospel. When we think about the work

of the missionaries in the fields of education, health,

agriculture and the arts, we realize that they were not

totally indifferent to society. Nevertheless, this common note

has been sounded often enough with conservative critics to

make one realize that all the charges may not be silenced. On

the one hand, the early missionaries places too much emphasize

on the spiritual world; on the other, they sometimes neglected

the Social Gospel, and, as a result, the Korean Protestant

church forgot the original Christian mission to society and

also lost the Christian social ethic (Chung Ha-Eun, 1966:43).

Here is a representative example of dualistic thinking

among Korean church leaders who were strongly influenced by

the early missionaries’ dualism. Dr. Han Kyung-Jik, a
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respected and influential, elderly preacher, says of Christain

social responsibility:

Church is church and state is state. They are two
completely different entities. Church and politics should
be separated. And the responsibility of the church is to
produce a good man who will engage in politics
conscientiously. The church should not be involved in
political matters... Rather, the church should
concentrate solely on spiritual matters. (Man Jo,
1984 : 97

)

Many of the Korean Protestant churches are still failing

to meet the changing needs of society, being absorbed only in

self-concern for their own churches (Chung, 1966:43). This is

a serious problem confronting the Protestant Church of Korea

now

.

Second, the missionaries’ closed theological attitude has

also caused some problems in the Korean Protestant church. At

times, there was too much closure to the outside world. We can

imagine this closed attitude practiced in theology through

Wilbur L. Swallen’s sermon, "Seed, Ox and Tassels"

(Deuteronomy 22:9-11). Here, he preached three mixtures that

God hates:

First, "You shall not sow your vineyard with a second
kind of seed"(Deut. 22 : 9

)

J

2

means that we should not
teach both spiritual lessons and worldly lessons.
Second, "You shall not plow with an ox and a donky yoked
together" ( Deut . 22:10p means that we should not work
with unbelievers.
Third, "You shall not wear clothes made of wool and linen
woven together "( Deut . 22:11

)

j4 means that we should live
very separately from the world and live in sacred
behaviour. (1919:99-105)

Regarding the first point, he preached:
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When we preach the Gospel, we are apt to add a knowledge
about the secular world to the Bible. For example, we are
apt to preach a sermon like this: The Bible and science,
the Bible and arts, the Bible and sociology, and the
Bible and politics. But these kinds of preaching cause
blasphemy to the Bible and injury to the soul. (1919:101)

We see a closed attitude towards the world in his sermon. He

emphasized only the Bible and argued that other kinds of

knowledge are not necessary for Christians. This type of

fundamental i s t ic attitude towards the world was too narrow a

view to interpret the whole Bible.

When Emil Brunner visited Korea in 1949, he addressed his

impressions in a letter to the Presbyterian Board of Foreign

Mission, Presbyterian Church, U.S.A.:

The policy of the Presbyterian Board up to now seems to
have been to send to Korea missionaries of exactly this
theological leaning (i.e., fundamentalism) which prevent
evangelism in the student world. This is most
unfortunate. It is one of the greatest--if not the
greatest--obstacle for making Korea a Christian nation.
This brand of theology, unknown in Europe, presents the
Gospel of the Cross and the Kingdom of Christ in a way
which makes scientific study and Christian faith an
Either/Or, which it certainly is not.

I feel it is my duty to call these facts to your
attention and to urge you to consider them in your
missionary policy with regard to this most hopeful of all
Far-Eastern countries. I need not tell you that the
policy mentioned also created great difficulties within
the church itself and the training of ministers... The
fundamentalist seminaries showed their incredible
intolerance and narrowness by not even allowing me to
speak to their student bodies .... This whole situation is
no less than tragic. Korea is open for the Gospel, but
fundamentalism prevents Korea from becoming Christian!
And all this because of a man-made, Judaistic theory
which has nothing to do whatever with the New Testament
message of Jesus, the Son of God, the Savior God-Man and
the living head of the Church. Please, do send
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missionaries who know this difference and who are capable
of presenting the Gospel to the Korean people in a way
which is not impossible to accept for any who love truth!
(Quoted in full in Chun Sung-Chun, 1955:194)

The author does not agree with this comment totally, but it is

partially true. This kind of closed and narrow attitude

towards the world and non-biblical knowledge caused

difficulties for the Korean Protestant church and finally

influenced it to divide. J.C. Smith presents the contributing

factors of the division in the Presbyterian Church of Korea in

this article:

One of the contributing factors to the division in the
Presbyterian Church in Korea was the concentration in
that country of missionaries of one theological emphasis.
One particular representation of the Christian Gospel led
to some of the difficulties that the Church has faced.
Such extreme conservatism led to separation and isolation
from other streams even within the Reformed tradition.
The second factor is this. The Church in Korea is a
Church which studies the Bible. Its strength lies in the
knowledge that the ordinary Christian has of the Bible.
But too often this Bible study has not been set within
the context of a broad cultural education. It has
demonstrated that 'one who studies only the Bible does
not know the Bible’ . Failure to study history, sociology,
psychology and philosophy has led to misunderstanding and
misinterpretation of the Biblical message. ( 1961:322-323 )

The author agrees with this comment, for we can still

find these factors working in Korean Protestant Churches and

they are fighting still because of their different theological

standpoints. This situation is partly due to the influence of

the early missionaries’ closed theological attitude.

Third, too much emphasis on their eschatological beliefs

also has led to some difficulties for the Korean Protestant
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church. As noted, their eschatological belief was one of the

most distinctive characteristics of the early missionaries.

When the Koreans, a helpless people without friends, a broken-

hearted people, were striken by despair and deep national

humiliation, these missionaries’ eschatological preachings

were really Good News to them. Especially the message about

the eternal Kingdom of Heaven, with immortality through Jesus

Christ giving great encouragement and comfort to the broken-

hearted Koreans. This eschatological belief and hope became an

important characteristic of the Korean Protestant church from

its inception and also made possible the rapid growth of the

Church. However, it also has given difficulties to the

Protestant church from its birth until now.

Among the early Korean church leaders who were educated

and influenced by the missionaries, many were captured by a

strong eschatological belief and hope and emphasized

eschatology so excessively that some harmful side effects have

developed. The eschatological message, unfortunately, was

simplified to something like this:

"Come to church; believe in Jesus; and go to heaven"; or
"I arrived at a better paradise, and its pleasures are
mine"

Such simplicity flourished in the churches and a mystical

faith spread over the Korean Christians. One result was that

they secluded themselves from society, with the

internalization of faith reaching a climax when people turned
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to myterious ecstacy and settled for anti-secularism (Min,

1986:386). Unfortunately, the church forgot the original

Christian mission to society and eventually lost its Christian

social ethic (Chung, 1966:44). These trends of longing for

eternal life in a Heavenly Kingdom only, and despising the

realities of this world are still prevalent in the Korean

Protestant Church and are one of the more serious problems the

Church faces today. Currently, a prophecy concerning the

Christian Rapture in 1992, and the Second Coming of Jesus

Christ in 1999, are big issues in Korean Protestant churches.

Each is making big trouble for both Korean society and

churches today.

2. Preaching Ministry

As noted, the Korean Protestant Church was built on its

preaching ministry. Early Protestant missionaries tried their

utmost to develope their preaching ministry, with the result

that it has become one of the best heritages in the Korean

Protestant Church. As Lee Chang-Shik noted, the single most

powerful and dynamic force in the growth of the Protestant

Church in Korea is the preaching of the Word of God (1977:30).

Nevertheless, there were also some negative elements in

the early missionaries’ preaching ministry. Since the

Protestant missionaries came to Korea in 1884, they typically

preached a simple, topical message that could be easily
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understood by new Korean converts. Accordingly, topical

sermons still remain the dominant type in the Korean church

today. It was surprising to discover that, until the 1970’s,

there had been only one preaching textbook for Korean

theological students and pastors. Lectures on Homiletics ,

written by C.A. Clark, an American Presbyterian missionary,

had been used as the sole textbook on preaching for Korean

churches until 1970’s. It was first published in 1925, with

the 24th edition being published in 1986.

It is significant that many Korean ministers today are

feeling uncomfortable in their preaching ministry because, in

their pastoral ministry, they are experiencing the limitations

of the topical sermon which they learned in seminary. Hong

Jung-Kil, one of the most influential of preachers, shares his

personal experience:

In the pastoral ministry, I experienced the limitation of
the topical sermon. I realized that the pastor’s sermon
should be expository in style. Regrettably, seminary
homiletics classes do not clearly teach and give any help
on expository sermon-making. Thus, I have to rely on
self-study. I had a conversion experience by reading
Martyn Lloyd-Jones’ expository "Sermon on the Mount" and
"Preaching and Preachers." Dennis Lane and John Stott
also strongly influenced me in my search for expository
preaching. (1987:163-164)

As we already noted, the topical sermon style has some

weak points, such as the tendency on the part of the preacher

to play topical favorites and to drift towards unbiblical

preaching. Each can be found in the early missionaries’





90

preaching. Some missionaries at times used Scripture simply to

isolate a topic without any further relation to the content

of the sermon. Undoubtedly, the topical sermon style’s biggest

problem is that it could easily lead to an unbiblical sermon.

We can easily identify this problem in many missionaries’

sermons, and this problem has been handed down through the

years to today’s Korean Church leaders. Still, many Korean

pastors are embarrassed, like Rev. Hong Jung-Kil, about their

preaching ministry.

In light of the early missionaries’ enthusiastic

preaching ministry, the Korean Protestant church firmly stands

on its Biblical faith, though she still has some problems in

her preaching ministry just as the early missionaries had.

Another negative element in the early missionaries’

preaching was the lack of social-prophetic preaching. Usually

the missionaries preached on spiritual matters and neglected

social problems, with many deciding to preach nothing but the

Cross of Jesus. Thus, they concentrated on personal

spirituality and evangelism, and rarely preached on the Social

Gospel. Under the influence of this trend, Korean ministers

still traditionally hesitate to preach the Social Gospel. To

the contrary, they preach like Dr. Han Kyoung-Jik did when

many people were jailed and tortured by the military

dictatorship

:

The church should not be involved in political matters. .

.
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Rather the church should concentrate soly on spiritual
matters. (Man Jo, 1984:97)

Dr. Han’s opinion is exactly same as the statement made by the

Presbyterian Missionary Council in 1901:

The church belongs to God. The church building is not a
place to discuss social problems and national or
political events, but only a place of worship...
(Quoted in Kay Chi-Young, 1990:95)

Therefore, even though the preaching ministry is the

single most powerful and dynamic force in the growth of the

Protestant Church in Korea, and Korean Protestant ministers

have always placed preaching at the very center of their

pastoral ministry, the preaching ministry still has many

problems, such as the flourishing of unbiblical sermons and

the lack of social-prophetic preaching, both which can be

traced to the very beginning of Christianity in this land.





CHAPTER V

SUMMARY, CONCLUSION AND IMPLICATIONS

A. Summary and Conclusion

This study was divided into three distinct parts. First,

it was a general survey of the early history of the Protestant

missions in Korea. As a result of this study the following

conclusions have been drawn:

1. The 19th century was not a good one for Korea. It was

a time when the energy of the past had run out; a time when

much of the philosophy that had sustained society for long

centuries had worn out; and old religions such as Buddhism and

Confucianisn were proving inadquate for new crises, famines,

corruption, peasant uprisings, persecutions, plagues and wars

which recurred with dismal frequency.

2. In the meantime, the missionary enterprise was

inaugurating an aggressive program under the auspices of

American missionaries’ of Puritanic zeal and Wesleyan fervor.

3. The early Protestant missionaries were products of the

latter 19th century, and they brought with them their

conservative theology of that time. Presbyterian missionaries,

who constituted the majority group among the early Protestant

missionaries, had especially strong conservative and
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evangelical backgrounds and were truly descendents of the

Puritans. Methodists missionaries, who were the second largest

group among the missionaries, oversaw many projects such as

education development and hospital work which are indirect

mission works. The legacy left by Calvinistic and Wesleyan

missionaries has added a stabilizing influence to the Korean

Protestant Church (Huntley, 1987:407).

The missionaries’ involvement in shaping a unifying,

conservative theology and conformity of opinion regarding

standards of Christian conduct helped to provide a strong

framework for the structure of the Korean Protestant Church

(Huntley, 1987:407-408). It is for this reason that the author

is concerned with the early Protestant missionaries’ theology

which can be found in their preaching.

The first section of the chapter III shows us the

characteristics of the missionaries’ preaching. As noted, many

missionaries’ preferred sermon style was a topical one. This

sermon style was typical of 19th century preaching in the

Western world (Chung, 1986:47). However, the topical sermon

style had weak points and this trend required many

illustrations to be used. Each can be found in the early

missionaries’ preaching. Under the missionaries’ influence,

topical sermons remained dominant type until relatively

recently

.

The second section of chapter III shows the missionaries’
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view on preaching. According to the missionaries’ homiletics,

their understanding of preaching was very sound and quite

similar to contemporary preaching theory. Even they stressed

the focus and the fuction of preaching, and knew about the

three important elements of preaching: preacher, congregation,

and the text itself. Stressed was the relationship of the text

and its context, even though many had some problems with the

actual preaching event.

The third part of chapter III, the main body of this

study, explores the theology of the early Protestant

missionaries in their preaching.

1. Most of the missionaries strongly believed the Bible

as the inspired Word of God. They accepted the Christian

Gospel as the sole 'revealed’ message, given of God, and not

as 'one of the great religions’. They loved the Bible and

tried to preach the Gospel only.

2. These early missionaries firmly believed Jesus Christ

to be the eternal Son of God who died on the Cross for

remission of sin, was raised from the dead, who ascended into

heaven, and who will come again. They had determined to know

nothing but Jesus Christ and to preach Jesus as the Saviour.

3. Most of the missionaries were filled with hope and

longing for the return of the Lord, Jesus Christ. It was their

constant thought and they never ceased to look and pray for

His glorious appearance in their own time. This hope has been
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passed on to each generation of Koreans and is now one of the

most important characteristics of the Protestant Church of

Korea (Lee, 1977:31-32).

4. The missionaries heartily believed in being "full of

the Spirit." They preached and stressed the baptism of the

Holy Spirit and understood the Holy Spirit to be their guide

and Helper, all the while deeply believing that there was

nothing they could do without the help and guidance of the

Holy Spirit.

5. The missionaries had a strong conviction that

salvation is in no other than Jesus Christ. They really

believed the Gospel message of salvation from sin through

Jesus Christ only, leading them to determine that they would

know nothing among men but Jesus Christ and Him crucified.

6. The missionaries believed that the church is a

community of believers who confess Jesus Christ as their

Saviour, and which does not belong to the world but is the

spiritual kingdom of God, as well as the body of Christ with

Jesus as its head. Yet in their view on the church, there

appeared a dualism which has caused some difficulties in the

Protestant church of Korea. The Protestant Church is still

enslaved by the missionaries’ 19th century, American

conservatism by longing for eternal life in a Heavenly

kingdom, despising the realities of the world, and resisting

any movement towards the secularization of the church.
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Chapter IV shows the effects of the early Protestant

missionaries’ preaching on the Protestant church of Korea,

with some principal results and limitations. First, the

positive effects are these:

1. The missionaries established a pietistic and

conservative faith in the Korean Protestant Church. They were

men of the Puritan type, so they tried to pursue a puritanic,

pietistic life and who sought to plant the Christian faith

firmly in the Korean Protestant church. It has been that

pietistic and conservative faith which has made possible

rapid growth of the Korean church.

2. The missionaries strongly emphasized the importance of

the Bible as the Word of God. They tried to be faithful to the

Bible and preached the Gospel fervently. Under the initial

influence of the missionaries, a deep conviction of the

authority and value of the Bible now prevails in the Korean

Protestant churches, with Korean Christians having placed the

Holy Scripture as the very center of their lives (Jones, 417).

3. The missionaries tried their utmost to develop their

preaching ministry which has resulted in this becoming one of

the best heritages in the Korean Protestant church. The

preaching of the Word of God is the single most powerful and

dynamic force in the growth of the Protestant Church of Korea.

4. The missionaries’ eschatological belief and hope, even

though it has caused problems in the Korean church, has
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greatly influenced both Korean Christians and their churches,

so much so that it has made possible the rapid growth of each.

Second, some limitations are as follows:

1. The dualistic attitude and teachings of the

missionaries caused some serious problems for the Korean

Protestant Church. Generally, their attitude towards the

larger world was not positive; rather, they tried to separate

the Church and themselves from the world. Under the influence

of this dualism, Korean Christians are still longing for

eternal life in a Heavenly kingdom and despising the realities

of the world around them.

2. The missionaries’ theologically closed attitude caused

another set of problems for the Korean Protestant church. This

closed attitude towards the world and secular knowledge caused

difficulties in the Korean church and finally influenced it to

divide

.

3. Too much emphasis on eschatological beliefs has also

given some trouble to the Korean church. Because of the strong

emphasis on eschatology preached by the early missionaries,

Korean Christians have secluded themselves from society, have

been drawn towards mysterious ecstacy, and have settled on

anti-secularism (Min, 1981:386).

4. The missionaries typically preached a simple topical

message which could easily become an unbiblical sermon. We can

easily locate this problem in the missionaries’ preaching, and
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this problem has been handed down to the Korean church

leaders of my generation.

5. The missionaries usually preached on spiritual matters

and neglected social problems. The result was a lack of

social-prophetic preaching in their preaching ministry. Under

their influence, Korean ministers today traditionally hesitate

to preach the soc ial -prophet ic Gospel.

B. Implications

The Protestant church of Korea is "the church that reads

the Bible", or "the church that reads the Bible until it

wears out" (Min, 1987:20). It was built primarily on the

preaching ministry; thus, Korean Protestant churches have

always placed preaching at the very center of their ministry

and church life. In fact, Korean Protestant ministers preach

far more sermons than their colleagues in other countries.

They normally preach every Sunday morning and evening, again

at the Wednesday evening service, as well as providing a

sermonette at the day break service every day of the week.

Therefore, a typical Korean pastor delivers at least three

sermons and seven sermonettes weekly (Chung Chang-Bok,

1978:2 ) !

Yet, the rapid church growth to which this preaching has

contributed so much has in recent decades been accompanied by

many problems. One has been the church’s preoccupation with
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its own affairs, such as competitive numerical growth, budget

increases, and the building of luxurious sanctuaries. These

and other secular interests have drawn much criticism from

Korean society in general. There is also a growing self-

criticism among Korean church leaders concerning the church’s

syncretistic compromise with materialism, mammonism, and other

secular ideologies.

Many concerned church men and women attribute the crisis

of the Korean church to her unbiblical preaching. They believe

that Korean preaching has not led the church toward renewal

and transformation, but rather contributed to the general

malaise by compromising with secular materialism, and through

baptizing a health and wealth gospel without Christian

commitment and social responsibility. These critics also

insist that what is urgently needed for the reformation of

Korean Protestant churches is a renewal of the preaching

ministry. One homiletician comments:

In accordance with the development of the national
economy, the Korean church’s pulpit message has changed.
From the pulpit, the prosperity and success gospel has
been strongly proclaimed. The church’s preaching has not
led the congregation to overcome their understanding of
God’s blessing in purely material terms, but rather
blessed their desire for material blessing and
prosperity. (Chung, 1983:73)

The basic reason for this rampant unbiblical preaching in

Korea is simple: Many preachers fail to learn what is biblical

preaching. Therefore, it is the hope of the author that the
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following suggestions will be useful for the renewal of

preaching in the Korean Protestant church. To this end, this

writer suggests some points which the Korean church pulpit

might consider:

1. The Korean Church pulpit must try, first of all, to

know and internalize the definite nature of preaching.

Preaching is the proclamation of the biblical truth which is

the Word of God by a preacher to the people and is done under

the dynamic of the Holy Spirit. Wade P. Huie, a professor of

Homiletics at Columbia Theological Seminary, makes the point:

A sermon is what happens when the text and the
congregation and the preacher meet under the dynamic of
the Holy Spirit. (1968:412)

Here, we become aware of many important elements in

preaching. The first is the Bible text itself. Biblical

preaching is God’s Word to men and women rather than a human’s

word about God; therefore, preaching must always be rooted in

Scripture. The Scripture is the authority about, and testimony

of God’s love for humankind, through Jesus Christ.

Since Korean Christians have a deep respect for the

Sacred Canon of the Church through the preacher’s talking

about the Bible, every preacher, whether he or she is

conservative, evangelical, or liberal, claims that they are

preaching a biblical sermon. There is great confusion, though,

about what constitutes a biblical sermon.

The test for a biblical sermon is not how much the Bible
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is used, or how much the preacher talks about the Bible, and

not even whether the main points or subpoints come from the

chosen text: "The test for a biblical sermon is whether the

insight of the Word expressed in the passage in that day

becomes insight and Word for us in ours" (Ronald E. Sleeth,

1986:53). An important factor for biblical preaching is that

the content and function of the text remain authentic in the

sermon

:

Preaching is truly biblical when (a) the Bible governs
the content of the sermon, and (b) the function of the
sermon is analogous to that of the text. In other words,
preaching is biblical when it imparts a Bible-shaped word
in a Bible-like way. ( Leander E. Keck, 1978:106)

Every Korean preacher, therefore, should ask about his or her

sermon, "Is it true to the text?" To preach biblically,

Korean preachers should have a strong affirmation on the

authority of the Scripture similar to the early Protestant

missionaries in Korea, because it points to God’s revelation

in Jesus Chrust, the Word of God revealed.

The second element is the context of the congregation.

Exegeting the context of the congregation is every bit as

important as exegeting the text itself. The preacher is

related to the congregation, in that the preacher comes from

the middle of the congregation to the place of leadership

(Long, 10). The preacher is the one whom the congregation

sends on their behalf, week after week, to the Scripture, thus

the preacher strives to discern God’s Word in Scripture, and
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to understand how it relates to his or her specific

congregation. The more often the preacher has a conversation

with the congregation as a community of the body of Christ, as

human beings from the world and as partners in preaching, the

better he or she can preach a sermon which can reach the

congregation

.

A third element is the work of the Holy Spirit. The

preaching ministry is carried out through the work of the Holy

Spirit, who calls and empowers the preacher for service. The

Korean preacher should rely upon the guidance, support and

interaction of the Holy Spirit to help them discern God’s

message. Without the presence of the Holy Spirit, the

preacher cannot preach, the sermon cannot carry God’s Word,

and the congregation will not be able to hear the Word. The

early Protestant missionaries firmly believed in the baptism

of the Holy Spirit, even that they could not pray without the

help of the Holy Spirit. This heritage must be revived in

Korean preachers today.

Another element is the preacher himself or herself. The

preacher is a person, called by God to perform specific tasks

in the life of the church. He or she is a human vessel to be

used for the glory of God and as a witness coming from God’s

people to God’s Word. The preacher should be a servant of the

Lord and the Word. Early Protestant missionaries had a

thorough belief in the Scripture as the very Word of God, and
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the sword of the Spirit. They tried to be faithful to the

Bible and preached the Gospel fervently. As a witness, each

decided to preach nothing but Jesus, the Lord, and the Cross.

It is firmly believed that this heritage must be revived in

today’s Korean preachers.

Finally, there is the presence of Jesus Christ. In all

preaching ministry, Jesus must be placed at its center. The

early Protestant missionaries’ preaching really focused on our

Savior, Jesus Christ. As Moffett had decided, they, too,

preached nothing but the Cross of Christ. They eagerly tried

to preach the Gospel of Jesus, salvation through Jesus Christ,

the Savior, the Son of God to a thirsty people. To preach

Jesus Christ was their only ambition. Preaching must be

Christo-centric, and the early Protestant missionaries’

Christ-centered heritage must also be continued in the life of

this generation’s Korean preachers.

2. The Korean Church’s pulpits should have a new concern

with social-prophetic preaching instead of simply the type of

"Come to church, believe in Jesus, and go to heaven" preaching

of the past. For too long the Korean Protestant church has

been influenced by a dualistic mode of thinking which has its

roots in the early Protestant missionaries' preachings and

teachings. Unfortunatly
,

the majority of Korean Christians

believe that the church should be concerned about the soul

only, and should not address the political, social and
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economic issues of the day; thus, social-prophetic preaching

is rarely heard in the Korean pulpit. Furthermore, the

prophetic mode of preaching is regarded by many as

dangeriously liberal or as representing new theologies that

deny the authority of the Scripture. Many preachers are afraid

of being labeled as liberal if they preach on social and

political issues. Note! The Korean preacher should preach a

living gospel in relation to the urgent social and national

demands of the time, especially since "God has acted in Jesus

Christ to reclaim all human life, including the political,

social and economic" (Paul S. Wilson, 1988:196).

3. At the same time, what is also crucially needed in the

Korean pulpit is the message of the Cross. As Chung Sung-Kuh

argued, in accordance with the development of the national

economy, the Korean Protestant church’s pulpit message has

changed. From the pulpit, the prosperity and success gospel

has been strongly proclaimed. The church’s preaching has not

led the congregation to overcome their understanding of God’s

blessing in purely material terms, but rather has blessed

their desire for material blessings and prosperity (Chung,

1983 : 73 ) .

Since the standard and norm of a successful ministry has

become materialistic and secular, many Korean preachers will

adopt all kinds of methods that will help them maintain at

least a thousand to several thousand church members. To
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attract more people, they will preach quite entertaining but

unbiblical sermons, such as "possibility or positive thinking"

types of sermons, or other interesting ones, without

thoughtful scrutiny (Kim Jung-Un, 1987:43). It seems that many

Korean preachers are obsessed with the desire to please and

entertain their congregations by giving the kind of popular

message many people want to hear in order to build large

churches. The message of the Cross, heard in the early

Protestant missionaries’ preaching, with an emphasis on

repentance has become unpopular among success-oriented

ministers. In contrast, both the Korean Protestant churches

and her preachers must rehabilitate the theology of the Cross.

Like both Paul and the early Protestant missionaries in Korea,

Korean Christians, including their preachers, must go back to

the Gospel of the Cross which is always very Good News for

everyone

.
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NOTES

1 . The Nevius Method was designed by John Nevius who was a
missionary in China. This method is described in these
principles by Horace Underwood:

First, let each man "abide in the calling wherein he was
found," teaching that each is to be an individual worker for
Christ, and to live Christ in his own neighborhood, supporting
himself by his trade.

Secondly, develop Church methods and machinery only so
far as the native Church is able to take care of and manage
the same

.

Third, as far as the Church itself is able to provide the
men and the means, set aside those who seem the better
qualified to do evangelistic work among their neighbors.

Fourth, let the natives provide their own church
buildings, which are to be native in architecture, and of such
style as the local church can afford to put up (H. Underwood,
1908 : 109-110 ) .

These have been abbreviated to: self-support, self-
propagation and self-government.

2. There were four horrible persecutions (1801, 1839, 1846
and 1866) since Catholicism came to Korea. See, Lee Yung-Hun,
The History of the Korean Church (1980), pp. 31-54. The
Institute of Korean Church History Studies, A History of
Korean Church, Vol.I (1989), pp . 87-121. Min Koung-Bae, The
History of Christianity in Korea (1981), pp. 66-115.

3. The Tonghak sect was founded in 1860 in Kyongju, by the
gentle Choi Che-Woo (1824-1864) who suffered intensely because
his idealism misfit his time. Choi felt strongly that the
religious origins of oriental; learning needed to be revived.
His teachings, in the Korean pattern, combined and Koreanized
elements of Confucianism, Buddhism, Taoism, Shammanism and
even Catholicism (Martha Huntely, 1984:7-8).

4. They are Lee Ung-Chan, Paek Hong-Joon, Lim Jin-Ki, Choi
Sung-Kyun and Suh Sang-Yoon. See, Han Young- Je, 100 Years of
Literary Movement of the Korean Christianity (1987), p. 17.

5. A woman of ability and grit, Mrs. Scranton had been
General Secretary of the Methodist Women’s Foreign Missionary
Society and was appointed by that group as its first
missionary to Korea (George Paik, 1927:117). The Koreans
respectfully called Mrs. Scranton "The Old Lady", and some
referred to her as the Princess Scranton, thinking she was a
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a daughter of the Royal House of America (Huntley, 16-17).

6. The first Korean Christain in Korea , Mr. No Tohsa was
secretly baptized on July 11, 1886 (L.H. Underwood, 1918:55.
H . G . Underwood , 1908:106).

7. In September 1887, the mission organized in Seoul the
first Christian Church on 'Korean soil’, with a roll of 14
members. Thirteen of these men were led to Christ by a man
trained by Mr. Ross in Mukden, Manchuria (Roy E. Shearer,
1966:43-44 )

.

8. Dr. R.A. Hardie was well known as a person who was one of
the motivators of the 1907 Great Revival Movement in the
Korean Church. See, Kim Jin-Hwan, The History of the Revival
Movement in the Korean Church (1976), pp. 96-97.

9. His vivid life in Korea is well explained in A Corn of
Wheat: The Life of Rev . W . J . Mckenzie of Korea .

10. The official title of the Southern Church is the
Presbyterian Church in the United States.

11. Four Presbyterian Missions ( Northern and Southern U . S . A .

,

Australian and Canadian) and two Methodist Missions (Northern
and Southern )

.

12. There is no chart of information about the missionaries
in Huntley’s original English book.

13. This information does not provide a complete number of
the missionaries who worked in Korea from 1884 to 1960. But it
shows the main line churches in the Korean Church.

14. See Conn’s article, "Studies in the Theology of the
Korean Presbyterian Church." Part I, Westminster Theological
Journal 29:24-57.

15. He was honored with the title of "Foster Father" of the
Korea Mission of the Methodist Episcopal Church (Paik, 83).

16. Among the sermons that the author has (40), 35 sermons
(87.5 %) are topical sermons and 5 (12.5 %) are textual
sermons

.

17. This book ( 1925) is the first sermon textbook in the
history of the Protestant Church of Korea and is still being
reprinted and used in seminaries.
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18. It was the first theological seminary in the Protestant
Curch of Korea, built in 1901 at PyongYang, North Korea.

19. New Revised Standard Version (1990).

20. Today’s English Version (Fourth Edition, 1977).

21. The Student Volunteer Movement for Foreign Missions which
originated at the Mt . Hermon Conference of the Intercollegiate
YMCA in 1886 ranks as one of the great student movements in
the Christian Church during the 20th cetury. Though it was
predated by other Christain student missionary organizations
in the United States, Great Britain and Europe, it captivated
the student world in a unique way. Before it began its
dramatic decline in the 1920*s, the SVM had fired the
missionary zeal of students around the world and had been
influential in enrolling more than 20,000 students to work in
foreign missions (Ben Harder, 1980:141).

22. Today’s English Version (Fourth Edition, 1977).

23. There have been a number of revivals in Korean Protestant
Church history. They are well explained in both Kim Jin-Hwan’s
The History of the Revival Movement in Korean Church ( Seoul

:

The Christian Press, 1976) and Rhee Yoon-Ho’s Master’s thesis,
"Towards a Theory of Revival: A Case Study of the Biblical and
Korean Revivals" (Fuller Theological Seminary, 1988).

24. Today’s English Version (Fourth Edition, 1977).

25. Today’s English Version (Fourth Edition, 1977).

26. New Revised Standard Version (1990).

27. New Revised Standard Version (1990).

28. There were seven outcaste groups in the Yi dynasty. The
outcastes included servants of the sheriff; buffoons,
traveling singers or entertainers; basket makers; mudang or
women sorcerers; kisaeng or dancing girls; makers of leather
shoes; and butchers. Among these outcastes, the butchers came
to be at the very bottom of them.

During the Yi dynasty, butchers were regarded as far
beneath common people as commoners were below the Yangban (

the nobles). For five centuries they had been Korean society’s
scapegoats. Paekchong (the butchers) were not allowed to live
in tiled roof houses, wear silken clothes or even straw shoes,
nor could they smoke or drink in the presence of others. They
were expected to step aside and wait humbly in the street for
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their betters to pass. They could not even walk normally, but
had to bow and jump as if they were running. If they did not
bow, they could be hanged. They were forbidden on the pain of
death to bestow such favored names as In (Mercy), Ye (Courtesy
), or Ui (Righteousness) on their children, and sometimes
could not use even their family names. They had to speak "up,"
using honorific language, and bow down to everyone, including
slaves and children (Huntley, 68-70).

29. New Revised Standard Version (1990).

30. Dr. Lee Jong-Sung, a former president of Seoul
Presbyterian Theological Seminary, said that the Pyongyang
Theological Seminary's theological position was strictly
fundamentalist because of the fact that the missionaries who
started the seminary and taught there for many years were
strong fundamentalists (Lee, 1966:136). And Dr. Kim Chai-
Choon, a former professor of Hankook Theological Seminary,
also said that the pattern of theological thinking especially
in the Presbyterian Church, brought by the missionaries was
strict fundamentalism (Kim, 1966:32).

31. For a detailed study, see David 0. Beale’s, In Pursuit of
Purity (1986) and James Barr, Fundamentalism (1977).

32. New Revised Standard Version (1990).

33. New Revised Standard Version (1990).

34. New Revised Standard Version (1990).
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